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A DECLARATION 


The authors would like to place on record their most humble 
and sincere request to all readers that nothing in this book be 
construed as disrespectful either of Bhagawan Buddha or of Buddhism 
as a religion or philosophy. Buddhism is best known in the world over 
because of its original and great moral preachings and the systems it 
created. Abandoning {i} the killing of living things, (ii)the taking of 
what is not given and dwelling without thieving, (iiiJincontinence and 
living apart in perfect chastity, (iv) giving up falsehood slander and 
sticking to truth and commitment, (v} healing divisions and 
encouraging amity and friendship, (vi) avoiding harsh and frivolous 
language are great virtues and practices that any religion in the world 
would be proud to claim as its own. A little more abstinence from 
pleasure is emphasized and self mortification is strongly denounced. 
Advantages of concentration and trance have been described and 
recommended. Attention of the practitioner is directed to create a 
mind formed body to achieve knowledge and insight for actual 
realization of the truths. 


The authors with all humility only have aimed at clearing 
some of the cobwebs that have been created with a view to arriving at 
the truth regarding the real life of the historica! Goutam Buddha. It is 
never their objective to challenge or reject any belief or sentiment 
regarding the great religion which has changed the course of human 
history like nothing else had done before. Not for nothing did Adi 
Jagatguru Sankaracharya, the great reformer and system builder of 
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india included Goutam Buddha as the ninth incarnation of Lord Vishnu. 
Saint poet Jayadev sang his glory in Gita Govinda as the ninth 
incarnation, a status conferred upon first time on a historical figure 
and not a fictional hero. In India and abroad, Siva, Vishnu and 
Jagannath temples carry images of Goutam Buddha on temple walls 
as the ninth incarnation of Vishnu since the 8® century AD. 


Our most humble salutations to Bhagaban Buddha and all 
his followers around the world. 
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PREFACE 


History is generally understood as the study of accounts of 
past events. It is a systematic account of the origin and progress of 
the world, a nation, an institution etc. More specifically, it is the 
academic discipline of understanding or interpreting past events, a 
course of events, a life story, any past of more than common interest, 
a drama representing historical events etc. Research in history is a 
careful and systematic investigation towards increasing the sum of 
knowledge in human heritage. 

Buddha is a title applied to Sakyamuni or Goutam, the founder 
of a religion of spiritual purity. Buddha without a capital ‘B’ is used 
as a general name for anyone of a series of teachers of whom he is 
one. A Buddha is one who is wise, who understands and who is 
awakened and enlightened. Many superhuman attributes were ascribed 
to him in numerous legends floated in different periods of history. 

When we search for actual biographical history contained in 
the various reports of his life, we come across innumerable difficulties 
particularly for the period of his early life. The Renunciation and 
Enlightment as well as his public career till the Mahaparinirvana do 
not present serious difficulties so far as isolation of biographical 
elements are concerned. As regards his early life, however, from birth 
to renunciation, we find great variations in the Pali and Sanskrit 
accounts. References to his ancestry, parents, place of his birth and 
the period of his childhood and youth have so many stories and legends 
webbed into them that it becomes difficult to believe as to whether we 
are discussing a human being or a fictitious hero of mythology. 


Digitized by PPRACHIN, SOA 


Archaeology has been a valuable instrument to ascertain 
historical facts and to determine their accuracy. There is often a 
tendency to bank upon archaeology exclusively for arriving at 
historical truths where recorded history is either absent or mind 
boggling. Archaeology is the study of ancient people through their 
material remains, usually as discovered by excavation. Human history 
and prehistory is studied through the excavation of sites and analysis 
of physical remains. It is an authentic method of study of ancient 
cultures. 

There are occasions and instances in history, however, where 
archaeology has been applied by non-experts and motivated experts 
who perhaps have an exe to grind or a name to make. They reach 
conclusions first and then search for evidences. If they do not find 
any, they create them. Such so called archeologists cause more damage 
than even those who web the stories and write fantastic fictitious 
things about the lives of saints and historic persons. 

Goutam Buddha has suffered greatly both in the hands of 
such “archaeologists” as well as the story writers. The purpose of this 
book is to isolate as far as possible some of the findings of such 
archaeologists and other perpetrators of myth to arrive at some basic 
truths about Goutam Buddha who was very much a historical person, 
a prophet, a realized soul and believe it if you can, an incarnation of 
God. 

Authors wish to record their sincere gratitude to all the 
historians, archaeologists and writers, who have provided the source 
materials for this book. We have provided extensive quotations sO 
that we do not add to the confusion of stating the truth contained in 
those learned findings through our own language and be blamed for 
pushing our own conclusions. In this way it is a non-conventional! 
book because it has put together findings of some eminent historians, 
archaeologists and research scholars who had the guts to tell the 
truth boldly whenever they found it. 
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We record our thanks to Shri Bichitra Nanda Mohanty, Shri 
Harihar Rath, Shri Madan Mohan Mishra, Shri Bibhuti Bhusan Ray 
and Shri Nilamadhaba Mohanty for rendering all assistance in 
preparation of the book. 

We are grateful to Shri Mahendra Mishra of Lark Books, 
Bhubaneswar for having taken up the publication of the book and its 
printing at a very short notice. 


Ratha Yatra, Dr. A. K. Tripathy 


21* June, 2012 Sri P.C. Tripathy 
Dr. C.B. Patel 
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INTRODUCTION 


One dark area in historical research so far has been the 
identification of the birth place of Goutam Buddha. The birthplace is 
yet to be ascertained by historians and archaeologists in an authentic 
manner with concrete evidences. So far, two places namely Rumindei 
in the Nepalese Tarai and Kapileswar, then located one kilometer away 
and now within the city limits of the temple city of Bhubaneswar, 
capita! of Odisha, have been considered and documented as the 
possible birth place of Lord Buddha on the basis of an edict discovered 
to have been installed by the Mauryan Emperor Asoka in his 20th 
regnal year. In the edict, two editions of which have been located, it 
has been mentioned that Lumbini, the birth place of the great Sakya is 
made free of revenue in honour of the worship of Buddha by Asoka 
when a tax of one-eighth was fixed earlier on the people of the area. 


It has now been almost taken for granted for about one hundred 
years that Kapilvastu, the capital city of Sakyas, and Lumbini, the 
actual birth place of Goutam Buddha nearby were situated in the 
Nepalese Tarai. The main and the only basis of this belief is the 
inscribed pillar of Rummindei, recording the visit of the Mayuran 
emperor Asok, the Great, to the place where Buddha was born. It is 
little known that the same fact in almost similar words and script 
existed hidden in Odisha till 1928. It would be of interest to know 
that till the nineties of the 19® century no one knew that Lumbini or 
Kapilvastu were at all geographical places and if at all they existed, 
where they actually were. The discoveries at Kapileswar and 
Rummindei have not acquired the status of historical authenticity so 
far as to avoid further investigation and research. 
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It is necessary for such to go back to the sources of ancient 
Indian history from the earliest period. Besides monarchy india also 
had an age old system of republican governments, but this fact remained 
unnoticed by scholars either in india or abroad for quite long. The 
western scholars relied for their information about the Indian people 
exclusively on the so called Brahmin books. And these, authors partly 
because of the natural antipathy felt by them towards the free republics 
where they did not dominate numerically and partly because of their 
loyalty to the royal classes from whom they received many gifts, ignored 
the facts and created myths supporting the royal! families. The puranas 
conveyed the impression that the only recognized, and universally 
prevalent, form of government in India was monarchy and the kings 
who were divinely born and ordained ruled under the guidance and 
tutelage of priests. Any interregnum between two dynasties or princes 
was described as anarchy. The Buddhist records, however established 
that there were actually many republics in ancient India. On the other 
hand some republics associated with Buddha’s birth were described as 
monarchies later because, perhaps, it was more respectful to treat 
Goutam as the son of a ruling prince than one of the chieftains of a 
republican clan. it can well be imagined and we would see later that 
both Brahmins and Buddhists had a vested interest in placing the lineage 
of Buddha in a much high pedestral equal to Rama of Ramayana. 


Suddhodan, . the father of Buddhadeva was as per Buddhist 
sources earlier known as the King of the Lumbini region of which 
Kapilavastu was the capital. The Sakya dynasty was actually never a 
great dynasty and Suddhodana was the son of a small estate owner or 
Zamindar as described by Dharmananda Kosambi in his book 
Bhagaban Buddha”. it is quite probable that Suddhodana was a 
proprietor of a small estate in the vast Kalinga empire of Brahmadutta. 
It is written in the Mahapadan Sutta by Mahavagga that Lumbini was 
a small estate of the father of Buddha. It is known from the famous 
Tripitaka that Suddhodan was one of the owners of a small estate 
named Lumbini in a vast empire. Suddhodan’s father-in-law’s estate 
Devadaha was adjacent to Lumbini. In between the two estates was 
the river Rohini. It is important, therefore, to realize that there has to 
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be a region/estate called Devadaha with Kolas in command there, so 
that we could ascertain the location of Kapilavastu. 


It is only in the 20® century that new place names of Lumbini 
and Kapilavastu have been created in Nepal and brought to some of 
the maps. No old map of Nepal ever contained any place like 
Rummindei, Lumbini or Kapilavastu. The noted historian V.A.Smith 
challenges this statement of Dr. Fuhrer and comments — “This gives 
no further evidence for Fuhrer’s assertion and it appears that neither 
the Nepalese officials nor the hill-men called it Rumindei”, This was 
forgery of the name by Fuhrer in order to convert his discovery to a 
historical conclusion and to relate it with the name Lumbini. And 
uptill now it has become almost like a conclusion. But later on when 
confronted, he (Dr. Fuhrer) admitted that there was no such name ever 
called Rummindei in Nepal. From the Mahavamsa section of the 
Tripitaka published later, it came to be known that Lumbini actually 
was a feudal! (zamindari) estate, and not a village or a place. The 
description of three palaces of king Suddhodana for the three seasons 
and the fabulous prosperity of the Sakya kingdom described are myths 
of Buddhist puranas and not history. 


In Nepal, not only the name Lumbini, but also the name 
Kapilavastu is absent. The statement of Dr Cunningham in his book 
“‘The Ancient Geography of India” bears testimony to this: No trace of 
the name of Kapila has yet been discovered at the foot of the 
Himalayas. After the declaration of these areas as the birth-place of 
Lord Buddha, only recently (within sixty years) these names are being 
used in some maps and official documents. Another important fact is 
that a temple of Mayadevi, Buddha’s mother, is found at so called 
Lumbini. But R.R.Diwakar says that this temple must have been built 
much later, as the building of temples was not yet in vogue during or 
before the time of Asoka or for five centuries thereafter in Nepal. The 
fugitive Buddhist that fled to Nepal in the 6* / 7® century AD, might 
have constructed some temples there. in all probability it was a temple 
of Hindu goddess and certain stone slabs depicting the scene of 
Buddha’s birth got added and transfixed there after Fuhrer’s discovery 
of a so called Stupa and a pillar. 
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OBSERVATIONS OF TERENCE A. PHELP 


It is worthwhile here to deliberate upon the latest findings of 
Terence A. Phelps., an eminent historian. The following are some of 
the extracts between quotation marks from his paper ‘Lumbini On 
Trial’, The untold story” from the website © 2007. He has referred to 
and quoted from numerous books, reports, newspaper, articles and 
authors such as Pt. Hirananda Shastri, H. Luders, A.A Fuhrer, Buhler, 
Rhys Davids, N. Dutt, K.D. Vajpai, John Irwin, V.A. Smith, J.F Fleet, Richird 
Solomon, Tara Nanda Mishra, R.K. Mukharjee, Debala Mitra, E.J. 
Thomas, Adrian Saver, Thomas Watters, P.C. Bagchi, J.P. Vogel, Herbert 
Hartel, G. Shopen, J.S. Strong, Karlleyne, F. Buchanan Hamilton, R. 
Spence Hardye, W.C Peppe, K.M Srivastava, Waddel, John Marshall, 
Daya Ram Sahani and Dillip Chakraborti . 


{i) “There are compelling reasons for, believing that the present 
site of Lumbini, the Buddha's birthplace, is the result of an astonishing 
hoax. The details of its discovery in 1896 reveal a tale of deception 
and intrigue, which is now told for the first time.” This is one of the 
most bold statements made on the subject. 


{ii) “Any attempt to assess the reliability of the present 
identifications for Lumbini and Kapilavastu should begin by taking a 
close look at the circumstances surrounding their discovery. Chief 
among the participants in those events - and in my view central to 

. them all - was the extraordinary figure of Dr Alois Anton Fuhrer, a 
German archaeologist employed by the (British) Government of the 
North-Western Provinces and Oudh between 1885-98, and co- 
discoverer of the present Lumbini site.” It may be noted here that Dr. 
Fuhrer, born in Germany in 1853 had Theology as his subject in 
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graduate stage and he was a Doctorate in Theology. He was not a 
historian or archaeologist by academic qualification or training. He 
started his career as a Roman Catholic priest and sent to Bombay as 
Father Fuhrer to join the teaching staff of St. Xaviers College. He learnt 
Sanskrit in India under Prof. Dr. J.G. Buhler, under whose 
recommendation he got a job as Assistant to Major J.B. Keith, an 
artillery Officer who was the Archaeological surveyor. On the 
retirement of Major Keith two years later, Fuhrer became the new 
Archaeological surveyor and Curator of Lucknow museum. He had 
either resigned or was dismissed from St. Xaviers’ College and had 
returned to Germany. 


(iii) “Fuhrer, in fact, drove a coach and horses through critical 
areas of Indological research, and his deceptions continue to have 
far-reaching consequences for Indian history to this day. He was a 
prolific plagiarist and forger (who worked, alarmingly, on the first 
two volumes of the Epigraphia Indica) and | have good reason to 
believe that his deceptions were sometimes condoned, even exploited, 
by the Government of the day, for imperial reasons of their own.” 


(iv) “Following Fuhrer’s dismissal from the post of Archaeological 
Surveyor and Curator of Lucknow museum in 1898, the Secretary to the 
Lieutenant-Governor of the North-Western Provinces remarked, in a 
letter to central Government, that ‘His Honor fears it must be admitted 
that no statement made by Dr Fuhrer on archaeological subjects, at all 
events, can be accepted until independently verified”. it is unfortunate 
that this letter was not circulated by the Central Government for reasons 
best known to the then administrators. They were perhaps not ready to 
bring the faculty of Archaeology into bad light or that Dr. Fuhrer had 
men at the top in right places. Centre even then did not take states 
seriously, even though it was an important matter concerning landmarks 
in Indian and world history. 


(v) “Fuhrer’s first venture into fraudulent activity appears to 
have occurred in 1892, when he copied entire passages from Buhler’s 
articles on Brahmi inscriptions at Sanchi and Mathura into the report 
of his own excavations at the site of Ramnagar, in the Bareilly district. 
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Astonishingly, this wholesale and extensive plagiarism appears to 
have passed completely unnoticed during this period (including, 
apparently, by Buhler himself, with whom Fuhrer was then in 
correspondence). He also fraudulently incised Brahmi inscriptions 
on to stone exhibits in the Lucknow Museum at this time, forgeries 
which should also be noted in the light of subsequent events.” This 
can be known from pages 176-79 of the book “On Some Brahmi 
inscriptions in the Lucknow Museum”, Journal of Royal Asiatic Society 
(UK), 1912. Catalogues of Archaeological exhibits in the United 
Provinces Museum, Lucknow3 (Part — 1, Inscriptions) by Pandit 
Hiranand Shastri also points out to such forgeries. 


(vi) “In 1893, Major Jaskaran Singh, a wealthy landowner from 
Balrampur, reported the discovery of an inscribed Asokan pillar at 
Bairat, a deserted spot near Nepalganj, on the Indo-Nepalese border. 
Two years later Fuhrer ‘left for Balrampur...to look up the Asoka pillar’ 
which Singh had reported, but ‘it turned out that the information 
furnished by Major Jaskaran Singh was unfortunately misleading as 
to the exact position of this pillar’, and ‘after experiencing many 
difficulties’, Fuhrer found a pillar near the village of Nigliva, about 
100 miles east of Singh’s originally-stated location. An Asokan 
inscription was reportedly discovered by Fuhrer on a broken piece of 
a pillar, the main shaft of which lay close by. Though the local villagers 
supposedly informed him that ‘other inscriptions were hidden beneath 
the soil’ in which this stump was partly buried, Fuhrer was refused 
permission to excavate it, and he was thus “compelled to content 
myself with taking impressions and paper moulds of the lines visible 
above ground”. Permission to excavate was granted two months later, 
but as this was ‘without any results whatsoever’, it is evident that the 
inscription was that of ‘the lines visible‘above ground’ ‘at the time of 
Fuhrer’s arrival. This is most important, as we shal! shortly see.” Dr. 


Fuhrer only saw there what he wanted to see and nothing more. He 
drew his own conclusions therefrom. 


(vii) “The inscription referred to Asoka’s enlargement of the 
Stupa of the ‘previous Buddha, Konagamana, which according to Fuhrer 
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was situated nearby, ‘amidst vast brick ruins stretching far away in 
the direction of the southern gate of Kapilavastu’. Fuhrer gave 
extensive details of this ancient and impressive structure, declaring 
that it was ‘undoubtedly one of the oldest Buddhist monuments in 
india’, and stating that ‘on all sides of this interesting monument are 
ruined monasteries, fallen columns, and broken sculptures”. 


(viii) “All this was pure moon shine, however, as later surveys 
soon revealed. The Konagamana Stupa really didn’t exist, and its 
elaborate details {including those ‘ruined monasteries, fallen columns, 
and broken sculptures’) were shown to have been lifted directly from 
Alexander Cunningham’s book ‘Bhilsa Topes’ The Stupa was 
presumably invented by Fuhrer as an additional support for the Asokan 
inscription at the site; but why should this deception be necessary if 
the inscription itself were genuine - as is still supposed - one is then 
prompted to ask? Further grave doubts, moreover, arise from Fuhrer’s 
statement that this inscription was ‘visible above ground’ on his 
arrival. For in a later (1899) report by Drs. Hoey and Waddell, it 
emerged that in 1893 - i.e. two years prior to Fuhrer’s visit - Hoey had 
commissioned the local Governor, Khadga Shamsher, to take rubbings 
of any inscriptions on pillars in the area, ‘but these were not of Asoka 
lettering’. This later report also showed that Fuhrer was lying when he 
claimed that his excavations had revealed that the inscribed portion 
of this pillar was ‘resting on a masonry foundation’, the precise 
measurements of which he also gave ; this didn’t exist either, the 
broken piece being merely stuck into the ground at the site. Not only 
that the inscription on the broken piece of the pillar was recent and 
man made the broken piece itself was not on a masonry foundation 
and was stuck on the ground.” From the two photographs, one of the 
So called cleared stump of the Asokan pillar at Nigliva Sagar showing 
part of its damaged inscription taken by Dr. Fuhrer and the later 
coloured photograph of the embedded stump, as it is now presented 
to the tourists and scholars, one can find out as to whether they 
referred to the same structure or not. 


(ix) “Finally, the Divyavadana describes how Asoka was 
conducted to Lumbini for the first time by his spiritual preceptor, 
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Upagupta, who pointed out to the king the spot where the Buddha was 
born. Whilst the inscription on the {Lumbini pillar states that this visit 
occurred when Asoka had been anointed twenty years, the inscription 
at nearby Nigliva states that Asoka ‘increased for the second time the 
Stupa of Buddha Konagamana’ when he had been anointed fourteen 
years. This is absurd. Why would Asoka decide to enlarge the 
Konagamana Stupa - and for the second time - six years before he had 
even set foot in the Lumbini area?” 


(x) “The following year (1896) found Fuhrer back in Nepal once 
more, this time ‘to explore the whole neighbourhood of Taulihawa as 
far as Bhagvanpur, where there is said to exist another Asoka Edict 
pillar’. Fuhrer had referred to this other ‘Asoka Edict pillar’ a year 
earlier, in his Progress Report for 1895. There was no reason at this 
time for believing that this pillar - the present Lumbini pillar - was 
Asokan; V. A. Smith had had rubbings taken from it ‘a dozen years’ 
earlier, and as with Hoey and the Nigliva pillar, reported only 
‘mediaeval scribblings’ on its exposed portion at that time. Dr. Fuhrer 
hears about Asokan edict pillars from villagers, believes them and 
declares those to be Asokan edict pillar without looking at it, one year 
before setting foot there.” 


(xi) “But as E. J. Thomas has observed :‘According to Fuhrer, 
“this deserted site is still locally called Rummindei” (Monograph, 
p.28). This statement was generally accepted before Fuhrer’s 
imaginativeness was discovered, and is still incautiously repeated. 
Yet he admitted that it was not the name used by the present Nepalese 
officials. “It is a curious fact (he says) that the true meaning of this 
ancient Buddhistic name has long been forgotten, as the present 
Nepalese officials believe the word to signify the sthan of Rupa-devi”. 
V. A. Smith said “the name Rummindei, of which a variant form of 
Rupadei (sic) is known to the hitl-men, is that of the shrine near the 
top of the mound of ruins”. This gives no further evidence for Fuhrer’s 


assertion, and it appears that neither the Nepalese officials nor the 
hill-men called it Rummindei”. 


Dr. Fuhrer invented the name Rummindei to rhyme with Lumbini 
on the one hand and Rupa Devi9 (Dei) on the other. The name appeared 
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in research papers, articles, text books for some years and then 
straight away the place was started being called Lumbini, which was 
believed to be the old forgotten historical name. That it was never 
even known as Rummindei, did not bother the scholars, may be because 
calling it Lumbini suited the financial interests. 


(xii) “The credit for the discovery of this “Lumbini” inscription 
later prompted an official enquiry, since Fuhrer had supposedly left the 
site - quite inexplicably - immediately before any further excavations 
had begun, leaving the Governor and his ‘sappers’ to do the digging. in 
his official letter on the matter, Fuhrer stated that he had advised the 
Governor ‘that an inscription would be found if a search was made 
below the surface of the mound’ on which the pillar was situated. Since, 
as we shall shortly see, there was no previous historical! reference to 
such an inscription, one wonders at Fuhrer’s remarkable prescience on 
this occasion. However, since this inscription forms the real basis for 
the present identification of this site with Lumbini, | propose to deal 
with it in further detail before passing on to evidences afforded by 
other features at this location.” Dr. Fuhrer was not an astrologer. He 
has given no reasons to explain his premonition. He never wrote 
anything to declare his source of information which led him to believe 
the existence of an inscription underground. 


(xiii) “The appearance of this inscription in 1896 marked its 
first recorded appearance in history. The Chinese pilgrims, Fa-hsien 
and (Hieun Tsang) Yuan-chuang, make no mention of it in their accounts 
of the Lumbini site (though Yuan-chuang does mention Asokan 
inscriptions on pillars at the nearby towns of Konagamana and 
Krakuchandra Buddhas} and concerning Kapilavastu and its 
associated sites (such as Lumbini} Thomas Watters observed. We 
have no records of any other pilgrims visiting this place or of any 
great Buddhists residing at it, or of any human life except that 
mentioned by the two pilgrims between the Buddha's time and the 
present. No doubt pilgrims went to the place and worshipped and 
wrote their names on topes or columns but they did not tell of their 
pilgrimages to the sacred sites nor did others write their stones for 
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them. “Kapilavastu in the Budedhist Books” by Thomas Watters J.R.A.S. 
(UK) 1898 Page 563.” 


(xiv) “Fuhrer was later found to have fraudulently laid claim to 
the discovery of about twenty relic-caskets at sites close to Lumbini, 
which allegedly bore Asokan, and even pre-Asokan inscriptions. One of 
these caskets supposedly contained a tooth-relic of the Buddha, which 
Fuhrer illicitly exchanged for various expensive gifts with a Burmese 
monk, U Ma (the correspondence between these two makes for 
lamentable reading, with Fuhrer exploiting U Ma’s gullibility pretty 
unmercifully). Following an official enquiry into the matter, this tooth- 
relic was found to be ‘apparently that of a horse’: Fuhrer had explained 
its large size to an indignant U Ma by pointing out that according to 
‘your sacred writings’ the Buddha was nearly thirty feet in height! “This 
sacred tooth relic of Lord Buddha is the gift of Upagupta” (the mentor of 
Asoka) was written on a bronze casket, according to Dr. Fuhrer.” 


(xv) “Even more ominously, Fuhrer’s Progress Report on the 
Lumbini discovery finds him excitedly pointing out thatthe Lumbini 
inscription includes words which were supposedly spoken by 
Upagupta whilst showing Asoka the Buddha’s birth-spot (at least, 
according to the Divyavadana) : ‘It would almost appear as if Asoka 
had engraved on this pillar the identical words which Upagupta uttered 
at this place’, Fuhrer tells us, all wide-eyed. However, what with a 
phoney Upagupta quote on the casket, an Upagupta quote on the pillar, 
and Fuhrer’s keen taste for forging Brahmi inscriptions, one wonders 
whether Fuhrer himself didn’t have Upagupta fatefully on the brain 
around this particular period (and here, we may recall that he had 
fraudulently incised Brahmi inscriptions on to stone four years earlier: 
see ‘Fuhrer’s Early Years’). And indeed, this pillar inscription ‘appeared 
almost as if freshly cut’ when Rhys Davids examined it in 1900, a view 
echoed by Professors N. Dutt and K. D. Bajpai, who observed that ‘it 
appears as if the inscription has been very recently incised’ when 
they examined it fifty years later.” It appears in retrospect that no one 
took those observations seriously then. 


(xvi) “W. C. Peppe’s original article on the Piprahwa events ( 
which reveals that his 1898 JRAS article was considerably polished 
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and reworked) was later privately published at Calcutta. In this 
version, Peppe’, writing of the ‘Lumbani’ pillar, mentions that ‘the rain 
falling on this pillar must have trickled over these letters and it is 
marvelous how well they are preserved; they stand out boldly as if 
they had been cut today and show no signs of the effects of climate; 
not a portion of the inscription is even stained”. 


(xvii) To quote T.A. Phelps on this issue, “On his return to the 
U.K., Peppe was contacted by the London Buddhist Society and agreed 
to answer readers’ questions on his finds. Shortly afterwards, however, 
the society was notified that Peppe had suddenly been taken seriously 
ill and was, therefore, unable to answer questions as proposed. The 
society declared the matter to be ‘in abeyance’ in consequence; but 
Peppe died six years later, leaving atl such questions still unanswered.” 
Inscriptions on other Asokan pillars located at sites associated with 
the Buddha's life and mission — Sarnath and Kosambi, for example — 
contain no references to their Buddhist associations, as this pillar 
does so conspicuously. 


(xviii) “And with the exceptions of Sarnath and Sanchi (where 
only broken bases of pillars have been found) all other inscribed 
Asokan pillars display six or seven lengthy inscriptions on each column, 
this pillar and the Nigliva pillar display only single brief inscriptions 
of 4-5 lines, and as J.F. Fleet has pointedly observed they are not 
really edicts at all. “Asokan Pillars, A Reassessment of the Evidence” 
by John Irwin, Burlington Magazine Volume 126 Page 714 (Dec. 1974); 
J.F. Fleet, The Rummindei Inscription and the Conversion of Asoka to 
Buddhism. JRAS (UK) 1908 Page 472.” 


(xix) “There is an additional mystery here. As noted above, 
Fuhrer had supposedly left the site just before the inscription was 
unearthed. Yet he had traveled up from Lucknow, crossed the tarai to 
Nigliva (a difficult and laborious undertaking) and then been further 
redirected to the ‘Rummindei’ site, where he had been appointed to 
superintend the excavations (Even though that was a part of Nepal, 
another sovereign government!). The existing accounts state that having 
finally arrived at the site, Fuhrer had identified the pillar as Asokan, 
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told Khadga Shamsher that an inscription would be found after further 
excavation, and then, astonishingly, left before the inscription was 
actually exposed. Given the momentous significance of these events, 
this about as likely as Howard Carter walking away from the entrance 
to the tomb of Tutankhamun. Following his supposed discovery of the 
Konagamana inscription at Nigliva the previous year, Fuhrer would 
have known that this second pillar would then be regarded as the 
Lumbini pillar, according to the accounts given by the Chinese pilgrims. 
So why then, after several days’ arduous efforts to reach this site, 
would he leave precisely when he thought that this world-shaking 
discovery was So close at hand- a couple of hours’ excavation away 
at most — only to return soon after it had occurred ? V.A. Smith states 
that Duncan Ricketts, a nearby landowner, ‘had the good fortune to be 
present while the inscription was being unearthed. V A Smith — The 
Birthplace of Goutam Buddha JRAS (UK) 1897 Page 618. Dr. Fuhrer 
arrived a little later’ (Smith thus ignoring Fuhrer’s earlier presence at 
the site, before this exposure occurred). However, since this is no 
reference to Ricketts in the accounts of these events which were 
furnished by Fuhrer and Khadga Shamsher, one assumes that Fuhrer 
had alerted him to these excavations following this mysterious 
departure (Ricketts lived a mere five miles away). So what’s to stop 
Fuhrer from forging the inscription, filling in, then notifying Ricketts 
of events at the site (an action which would have served to remove any 
subsequent awkward questions on the matter)? Only this scenario, it 
seems to me, can serve to explain Fuhrer’s astonishing departure at 
this historic moment, by far the most important, indeed, in his entire 
career.” What a wonderful day it would have been for Archaeology the 
world over when a pillar, its location and inscription thereon and its 

- time of discovery, all would be predicted with accuracy and the events 
to follow would be exactly as per the predictions ! 


(xx) “Fuhrer twice refers to a ‘pilgrim’s mark’ on the upper part 
of this pillar, and whilst giving no details of its language, script, or 
content, he nevertheless dates it at around 700 AD. He states that 
since this item was visible above ground whilst the Asokan inscription 
lay hidden beneath the soil, this somehow explains Yuan-chuang’s 
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failure to notice the latter during his visit to Lumbini around 635 AD.” 
In the critical 65 years from 635 AD to 700 AD, the inscription part of 
Lumbini pillar went mysteriously underground so that the Chinese 
pilgrims missed it totally. “However, since this ‘pilgrim’s mark’ does 
not, in fact, exist anyway, this ‘explanation’ can hardly be said to 
apply; and again one wonders — as with the phoney Nigliva Stupa — 
whether Fuhrer’s invention of this item wasn’t simply another clumsy 
attempt to add credence to the Asokan inscription at this site also. 
Why else would Fuhrer invent it ?” 


(xxi) “The report by Dr. Waddell and Hoey, regarding the Tarai 
discoveries of Dr. Fuhrer led to the Government suppression of his 
‘Monograph on Buddha Sakyamuni’s Birthplace’ shortly thereafter. 
In a letter accompanying this report, Waddell stated that the alleged 
Stupa of Konagamana ‘did not in reality exist - it was a pure fabrication 
to reconcile this false identification with the descriptions of the 
Chinese pilgrims’. There is, however, good reason to believe that the 
deception also extended to the inscription itself. Hoey stated that 
following his appointment at nearby Gorakhpur in 1892, he had 
‘employed an agent who travelled over these parts and the Nepal Tarai, 
and brought me notes of the pillar at Nigali Sagar and other remains 
including Piprahwa and Rumindei’. In 1893 Hoey had befriended 
Khadga Shamsher, the Governor of this Tarai area, who .‘sent me 
rubbings from pillars, but these were not of Asoka lettering’. From 
this it is evident that since Hoey knew about the Nigliva pillar before 
Fuhrer’s arrival (and according to Fuhrer this pillar was ‘known far 
and wide to the people of the Tarai’) it is also evident that it would 
have been included in Khadga Shamsher’s earlier examinations on 
Hoey’s behalf. But whereas Shamsher found no Asokan inscription in 
1893, Fuhrer supposedly arrived at Nigliva in 1895 and found an 
inscription ‘visible above ground’, and without any need for 
excavation. And if, as Fuhrer states, the local villagers were aware of 
this inscription also, then why hadn’t they alerted the Governor to its 
presence during his earlier examination of the site?” 


(xxii) “The pillar at the present Lumbini site is in the ‘wrong’ 
place; that is, it is in a very different position, relative to the so-catled 
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‘Sacred Pool’, from that mentioned by Yuan-chuang (and the pillar 
rests upon a support-stone, it should be noted here). According to this 
pilgrim, a decayed ‘Asoka-flower’ tree lay twenty-five paces to the 
north of the pool at Lumbini, marking the birth-spot of the Buddha. To 
the east of this lay an Asokan Stupa, marking the spot where ‘two 
dragons’ bathed the newly-born prince; to the east of this were two 
more Stupas, close to two springs; to the south of these was another 
Stupa; close to this were four more Stupas; and close to these was the 
stone piller itself, broken in half and lying near to a little ‘river of oi’. 
A little elementary geometry will disclose that the pillar thus lay — 
apparently at some distance —to either the east or to the south-east of 
the poll. At the present site, however, the pillar (on its support-stone, 
remember) stands a mere 75 metres or so to the north-north-west of 
the pool, a position diametrically opposed to that given by Yuan- 
chuang in his carefully detailed account.” 


When the two photographs of the pillars, one taken in the 
19 Century and the other taken by Prof. Dr. R.K.Mukherjee are 
compared, one can very clearly see the differences. Their differences 
from a standard Asokan pillar can also be marked. 


The Rummindei edict thus was first discovered (fabricated?) 
by Dr. Fuhrer, a German archaeologist in the service of Government of 
India under the British in the year 1896 and eventually the place was 
documented “worldwide as the birth place of Lord Buddha”. The fact 
that Dr. Fuhrer was a doctorate degree holder in Theology and not in 
history or Archaeology and that he did not have the necessary training 
in Archaeology remained unknown. In all subsequent writings he was 
described as an eminent archaeologist. The fact that the document 
providing the basis of this discovery and its process was withdrawn 


officially from circulation by the Government of India later was 
forgotten may be forgotten. 
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THE KAPILESWAR STONE EPIGRAPH 


In the year 1928, the Kapileswar stone epigraph was sold to an 
antique collector named Biren Roy, who was a contractor by occupation 
and had a private museum at Puri. The epigraph was purchased 
deliberately by him by paying Rs.8/- (Rupees eight only) as it was a 
norm of the Archaeological Survey of india that an antique would be 
considered as a national property if the value and cost of the object or 
item exceeds Rs.10/-. Hence, Mr. Roy who was into the business very 
firmly made the epigraphs a private property. The reading of the edicts 
of Kapileswar was published in reputed journals like the Indian 
Historica! Quarterly in 1929 as also in several regional journals. 


The information of the finding of the epigraphs or Edicts at 
Kapileswar Village mentioning the birthplace of Lord Buddha was brought 
into the notice of Sri Jnon Marshall, the then Director General of the 
Archaeological Survey of India, New Delhi who considering the potential 
and importance of the epigraphs in the spectrum of religious and social 
network of half of Asia, made an enquiry by giving official instructions to 
the then Collector of Puri to investigate into the matter and find out the 
exact location of the epigraphs as also their actual find spot. 


The Collector visited the villages of Kapileswar and made a 
detailed enquiry into the matter and submitted a report to the Director 
General, Archaeological Survey of India, whose archival records are 
still preserved in the Orissa State Archives. Following is the extract of 
the letter from the Collector, Puri addressed to Secretary to Government, 
Bihar and Orissa, Patna on the issue of the acquisition of stone slab 
containing a transcript of the Asokan edict at Bhubaneswar. This has 
been taken from the State Archives of Govt. of Odisha. 
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“On enquiry it was found that the stone slab in question 
containing the inscription of the Asoka edict was lying in the museum 
of one B.N.Roy, Contractor, Balukhand, Puri. (| had a notice issued on 
him to produce the treasure before me and show cause why he should 
not be prosecuted under Section 20 of the Treasury Trove Act} (Portion 
cut out in the draft letter). He produced the treasure before me and 
stated that he had purchased it for Rs.&/- from one Brajabandhu Mishra 
of Kapileswar, P.S. Bhubaneswar. The latter was then called upon to 
show cause why he should not be prosecuted under Section 20 of the 
TT Act. He appeared before me and admitted having sold the stone 
slab in question to this contractor for Rs.8/-. He further stated that it 
was being kept in the Thakur Ghar (worship chamber) of his house 
since the time of his forefather and was not kept concealed. | then 
held a detailed‘enquiry into the matter on the spot and saw for myself 
the place where it was said to have been kept. 


t enquired from the neighbours of Brajabandhu Mishra making 
witnesses all the residents and all of them were questioned and said 
on solemn affirmation that the stone slab being kept in the Thakur 
Ghar of Brajabandhu from.a very long time as his ancestral property 
and was not kept concealed from any outsiders. 


From the facts revealed on enquiry, | am satisfied that the stone 
slab in question was not hidden in the soil and it was sold to Babu 
B.N. Roy, contractor of Puri who has got a museum at Puri for Rs.8/- by 
the owner Brajabandhu Mishra. As the value of the slab is less than 
Rs.10/- and it was not hidden in the soil it does not come under the 
definition of ‘Treasure’ defined by Sec.3 of the Act No.VI of 1878 and 
Section 16 of the Act is therefore not applicable in this case. | consulted 
the Government Pleader on this subject and he shares the same 
opinion. A copy of his oninion is enclosed. 


Babu B.N. Roy, the possessor of the slab was asked by me to 
sell it to Government but he expressed his unwillingness to part with 
it as he intends to retain it as an exhibit of his museum at Puri. 


Signed. 
5® Nov. 1928 
Collector, Puri. 


Digitized by PPRACHIN, SOA 


The Kapileswar Stone Epigraph 25 


Copy of this letter was forwarded to the Commissioner, Orissa 
Division for information with reference to his Office Memo No.1362. 


It may be noted that Collector, Puri wrote this letter on 
5.11.1928. He did not try to read or understand the message contained 
in Brahmi the inscription. He took it as a mere transcript of Rummindei 
inscription. “Pravasi” had by that time published the story in July 
1928 and again in October, 1928. The Kapileswar copy was brought to 
public notice in March, 1928, by Mr. Haran Chandra Chakladar of 
Calcutta University. The Collector conducted the enquiry without getting 
into the contents of the inscription and without consulting Mr. 
Chakladar as to the importance of this. That it was not hidden and it 
was sold for Rs.8&/- became material for him as well as for Mr. R.E. 
Russel, ICS, Secretary to Government, Revenue Department, Govt. of 
Bihar and Orissa. The then Law Officers of Patna who hardly 
understood anything of history examined it from the angle of its liability 
for acquisition by Government and culpability, if any, of the possessor. 
Had eminent historians of Patna or Catcutta or the Asiatic Society 
been consulted by the Collector or the Government, a different story 
would have emerged. Truth was buried and sacrifriced because of 
ignorance, formal legal mindsets and utter administrative callousness 
of bureaucrats. 


The Kapileswar inscription in Prakrita language Brahmi script, 
its Sanskrit translation and meaning in English are given below 
reproduced from the book “The Real Birth Place of Buddha” written by 
Late Chakradhar Mohapatra, published by M/s Grantha Mandir, 
Cuttack in 1977. 


Prakrita 

Devanapiyena piyadasina lajina vi 

Sati bhisitena agacha mahida Budhe jate. 
Sakya muniti sila bigadabhiha kalapi. 

ta sila thabhe ba usapapite. Hida bhagavam. 
jateti Lummini game ubalike kate ilam. 


vuthe 200 40 athabhagiye cha. Yandrachu. 


DM bes (Ba a 
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Sanskrit 

Devanampriyena priyadarsina rajnya vim. 
Satyabhisiktena agatya mahitam Buddhah Jatah. 
Shakyamunih iti silavikrutabhitta kari 

ta silastambhah eba utsarpitah. iha bhagavana 


jatah iti Lumbini gramah udbalikah krutah ila. 


mn pp won op 


byuste 240 astabhagikah cha Chundrayah. 


The meaning is — “In twentieth year” of his coronation Piyadarsi, 
the beloved of the gods, offered his worship here as Buddha the 
Sakyamuni was born in this place. Then he disfigured the stone or 
engraved the inscription on it. Then he erected the stone pillar”. 

“As Lord Buddha was born here, he exempted the Lumbini village 
from the payment of tax. Ubalika Udbalika ‘Ud’ means to give up and 
‘vali’ means ‘tax’. He did it in the ila (worshipful) 240 Abda (Buddhist 
era). Prior to it 1/8® taxation was in vogue. Chundraya (The script 
writer). 

The text of the Tarai inscription in Prakrita, Sanskrit and its 
meaning is given below: 


Prakrita 


Devanapiyena piyadasina lajina visati vasa bhisitena 


atana agacha mahiyite hida Budhe jate Sakyamuniti. 


1 

2 

34 sila vigadabhicha kalapita, silathabhe cha usapapite. 
4 hida bhagabam jateti Lummini game ubalike kate 

5 


athabhagiye cha. 


Sanskrit 


ଓ 


Devanam priyena priyadarsina rajna vimsativarse bhisiktena. 
atmana agatya mahiyitam iha Buddhah jatah Sakyamunih iti. 
sila vikrta bhitta karita, sila ‘stambhah cha utsarpitah. 

iha bhagavana jatah iti Lumbini gramah udbalikah kautah. 
asta bhagikah cha. 


no wp 
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The meaning is as follows: 

“Priyadarshi, the beloved of the God, in the 20 year of his 
reign, came himself to worship here as Budha the Sakyamuni had 
taken his birth here. He disfigured the stone or engraved it. He erected 
the stone pillar. As Lord Buddha had taken birth here, he exempted the 
tax from this Lumbini village. Only 1/8® of total was taken as tax 
before.” 

Following eight letters of Tarai inscription are missing in the 
Kapileswar inscription: 

(1) Vasa or Varsa — is not present. Or 

(2) Atana agacha ~— there is agacha (came) 

{came himself) 

(3) Instead of “Mahiyite hide” (worshipped here) only 
‘Mahida’ is there ‘ite’ and ‘hi’ are absent. 
Additional letters like ila (to worship) 

{Buthe} meaning era 240 and 

Chundraya (the name of the Scribe) or the Officer issuing the 
order are present in the Kapileswar inscription. 

The number of letters present in both the inscriptions remain 
90 each. Tarai inscription has five lines and Kapileswar has got six 
lines. If Kapileswar inscription is a fake one and a copy as claimed by 
some historians and archaeologists, then it could have been an exact 
copy of the Tarai inscription. Apart from similarity in language and 
meaning of the text, we find there are many differences between the 
two. 

These are the dissimilarities in the letters. 

{1) Tarai inscription is more aristrocatic and grand than that 
of Kapileswar. It is written with much care. 

{2) The mention of the era and the name of the scribe add special 
significance to the inscription of Kapileswar. A scribe or copy writer 
of 20 Century could not have added these to the Tarai inscription. 
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(3) The fact that a few other Asokan edicts like Eragudi and 
Brahmagiri which are known to be original were written by scribes of 
Kharostri script makes it clear that Kapileswar inscription was one 
such. The forger of whatever century he might have belonged to, could 
have no special interest in finding out a Kharostri scribe to put his 
signature “Chundrayah”. Brahmi script found in Kalinga is southern 
in nature. Like the Kapileswar inscription of Pali language written in 
the Brahmi script with the name of the scribe in Kharostri Asoka’s 
inscriptions at Eragudi and Brahmagiri have the same pattern. Even 
the inscription at Siddhapur, Jahinga, Rameswar have got the name of 
the scribe in Kharostri at the end. Since Government orders and 
notifications are issued and proclaimed under the signature of Senior 
Officers and not of script writers or typists, Chundraya was most 
probably a very senior revenue Officer of Asokan empire. The official 
language was most probably Kharostri and script used was Kharostri 
so that the Officer signed his name from right to left in Kharostri. (The 
language used in this case was Pali which could be read and 
understood in Eastern and South eastern India then.) 


Another speciality of Kapileswar inscription as noted by 
historian Chakradhar Mohapatra is that it contains reference to the 
date on which Buddha breathed his last. The Tarai inscription does 
not contain any such reference. This era 240 coincides with the date 
calculated by modern historians. Asoka reigned for 37 years from 
269 BC or 268 BC. He installed the birth plate of Buddha in a pillar in 
249-248 BC and 240 Buddha era is referred to in it. Buddha’s death 
was then in the year 488 BC which very nearly coincides with year 
calculated by eminent historian of Ancient Indian history, Mr. V.A. 
Smith. If it is taken that Kapileswar inscription was copied from Tarai 
as alleged by some after the 1928 discovery, then where did the writer 
get the figure 240 ? On the other hand, it could wel! be taken that the 
writer of Tarai did not have access to the sixth line of the inscription 
which contained the year 240 and left it only at the 1/8 part of land 
revenue. Since Upagupta while showing Lumbini to Asoka did not 
mention the year of visit of Asoka as 240 years after Buddha’s 
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Mahaparinirvana, Dr. Fuhrer perhaps could not get that data in getting 
inscribed the edict on the broken pillar. Different pillars were shown 
to different authorities and historians. Photographs of the two 
inscriptions reproduced may be compared. 


The centuries old Kapileswara village has got some similarity 
with the Kapilavastu in name and a region nearby called Lembai is 
similar to Lumbini. According to Tripitaka, Lumbini was a small estate 
with its capital at Kapilvastu. Till recently, as can be seen from maps 
of 1917 A.D., there was a Lembai Pragana; and Kapileswara was a 
part of it. Besides, the inscription of Kapileswara village corroborates 
the statement of Tripitaka and the Kalinga war of Asoka. The mention 
of the era of Buddha and the name of the scribe in the said inscription 
help us to take this as genuine. Since from the enquiry report of the 
Collector, Puri it is known that the Kapileswar inscription was not 
excavated from soil but was in public display in the residence of 
Braja Bandhu Mishra, it is most likely that a copy of that was made by 
some one with or without the knowledge of Mr. Mishra and sent to 
some museum or some society in Calcutta or Patna where Brahmi 
could be read and deciphered. This coutd welt have happened in the 
early nineties of 19“ century and Dr. Fuhrer could as well have made 
or obtained a mud plaster copy. Since he knew the Pali language and 
could read Brahmi script, a bright idea might have struck him to attain 
historical immortality for himself by inscribing it on the body of a 
broken pillar in Tarai so that the place could be identified as Lumbini, 
the birth place of Buddha. 


A great deal of discussion on the Kapileswara plate appeared 
in the Indian Historical Quarterly (vol. V}) in 1929, but no further 
research was conducted on it. Research scholars did not examine the 
evidence with any seriousness and it was left at that, till Chakradhar 
Mahapatra conducted extensive research on the subject and brought 
out a book at Cuttack named “The Rea! Birth Place of Buddha” 
published in 1977. 


In Nepat, not only the name Lumbini, but also the name 
Kapilvastu is there. The statement of Dr. Cunningham in his book ‘The 


Digitized by PPRACHIN, SOA 


30 Goutam Buddha in History and Archaeology 


Ancient Geography of india’ bears testimony to this: No trace of Kapila 
has yet been discovered at the foot of the Himalayas. After the 
recognition of these areas as the birthplace of Lord Buddha, only 
recently (within sixty years) these names are being used in the maps 
and official documents. Another important fact is that a temple of 
Mayadevi, Buddha’s mother is also found at so called Lumbini. But 
R.R. Diwakar says that this temple must have been built later, as the 
building of temples was not yet evolved during the time of Asoka. 


I quote from Phetps again: 


“If this 1898 Rummindei find is spurious, then it is evident that 
any later claims for this site may be safely dismissed in consequence. 
In 1972, an Indian archaeologist made the startling claim to have 
discovered yet further relies of the Buddha in a ‘primary mud Stupa’ 
below the Peppe’ one. He then stated that since the Peppe bone relics 
coutd not be safely determined to be those of the Buddha (due to the 
‘indiscriminate destruction’ caused by Peppe’s excavation }) the 
inscribed casket of 1898 somehow ‘pointed’ to those relies allegedly 
found lower down, and that these were the reat relics of the Buddha, 
as mentioned by the casket’s inscription. This somewhat bizarre notion 
thus presupposes that the 1898 inscribed casket itself is genuine, but 
since we have already noted that Fuhrer had earlier fraudulently 
duplicated Peppe’s find anyway, then this later claim becomes equally 
unsustainable in consequence. | also note that he makes no mention, 
in any of his various books or articles on his alleged finds, of the 
1898 bequest to Siam of the Peppe bone relics, which were also deemed 
to be those of the Buddha. Naturally, one wonders why.” 


As regards the Piprahwa casket, the bone relics themselves, 
purportedly 2500 years old, ‘might have been picked up a few days 
ago’ according to Peppe’, whilst a molar tooth found among these 
items (and retained by Peppe’) has recently been found to be that of a 
pig. Though this latter item was unable to be carbon-dated, a bone 
from a bird’s foot (also retained by Peppe) has been carbon-dated to 


the 15 century AD. 
36 36 3 
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19th century Photograph of pillar at 
Rumindei in Nepal Tarai. 
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Rumindei pillar with Prof. R. K. Mookerji standing by - 
photo taken in 1927. 
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Buddha Avatar at Madhav Vishnu Temple in Prachi Valley 
of Odisha in Cuttack district. 
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Image of Konakamana Buddha from the village 
Kurma near Konark Temple of Odisha in Puri district. 
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Dhauli Elephant at Asokan inscription near Bhubaneswar 
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FROM CHARLES ALLEN 


One of the latest additions to the series of books on the issue of 
birthplace of Buddha is named “The Buddha and Dr. Fuhrer”, an 
archaeological scandal written in 2008 by Charles Alien published 
by Penguin Books. A few interesting incidents are quoted verbatim 
from the book as follows: 


{i) “As for the disgraced Anton Alois Fuhrer, it seems he too may 
have sought refuge in the Dharma, for the February 1902 edition of the 
Mahabodhi and united Buddhist world, a journal edited by the notable 
Buddhist reformer Angarika Dharmapala and published in Calcutta, 
carried a short paragraph of local news headed ‘A German Buddhist 
Priest’: the item read in full: 


The Ceylon standard remarks : ‘much interest has been excited 
in Buddhist and other circles at the prospects of Dr. Fuhrer (SIC) coming 
Ceylon to join the Buddhist priesthood. The Press notices recently 
made regarding this gentleman have given rise to great suspicion. We 
understand that Dr. Fuhrer will have an opportunity given him of 
refuting the charges made against him before he is accepted by the 
leading Buddhists here is an exponent of the religion of Buddha. 


This paragraph shows that attempt by the Government of 
NWP&O to keep the Fuhrer scandal under wraps had failed, but it may 
also provide an explanation for Fuhrer’s bizarre behaviour. Some of 
his earlier frauds, such as plagiarism of other people’s work, can be 
put down to the actions of a man under pressure who thought he 
could cut corners and get away with it.” 


{ii) “Once head of his little Department he began to hold claims 
for the early dating of Jain sculptures excavated by him at Mathura 
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believing he would be unchallenged, who is suggests a certain 
academic naivete. However, from the mid 1890's his work became 
increasingly focussed on Buddhist’s sites, and at the same time he 
came under pressure from his employers, the Government of NWP & 
O, to demonstrate the worth of his Archaeological Department.” 


(iii) “His first truly outrageous claim was to have seen the great 
stupa of Kanakmuni Buddha at a Nigliva Sagar and the ruins of the 
Kapilvastu nearby. This was the action of a man who genuinely believed 
himself on the verge of a great discovery and who badly needed just 
such a discovery, but who had run out of time. It was a gamble and, in 
the event, he was desperately unlucky in failing to find Kapilvastu 
where he has already proclaimed it to be. But from that time onwards 
his actions seem also have been driven by a second factor: the 
discovery of Buddhism itself- a discovery intimately bound up with 
his reading and re-readings of Faxian and Xuanzang and his close 
identification with the latter in particular. Like his rivals Waddell 
and Smith, Fuhrer set too much store by the directions and distances 
they gave and what they saw, the great difference between these three 
searchers being that only one took them literally.” “Fuhrer wanted to 
believe that sacred landscape explored by two devout Chinese 
Buddhists in the 5*® and 7* Centuries still existed in that same idealist 
form in the last decade of the Nineteenth Century so strongly that he 
believed this that he sought to make it so.” 


{iv) “The second of reported bogus Buddha relics sent to the 
Burmese monk UMa he said had come from the relic stupa of Sakyamuni 
Buddha at Kapilvastu- a Kapilvastu not yet located in the geographical 
sense but already firmly established in Fuhrer’s mind on some 
metaphysical plane. This metaphysical reality may be extended to his 
bogus relics for there is no evidence that he sought any financial gain 
from them. His sole motive appears to have been a desire to satisfy 
UMa’s hunger- and perhaps his own — for Buddha relics. By the time he 
came to write his extraordinary and fantastical monograph of “Buddha 
Sakyamuni’s birthplace in the Nepalese Tarai” he was quite patently 
inhabiting a paralfel world in which the only truth that mattered what 
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that of Sakyamuni’s Buddha’s homeland, as seen through the eyes of 
Xuanzang.” "i 


{v) “The archaeological fakery of which Anton Fuhrer stands 
accused is by no means unheard of a archaeological circles. In 2000 
the Japanese Archaeologist Fujimori, who for two decades had been 
rewriting early Japanese history with progressively earlier finds, was 
caught on Video tape salting a site about to be excavated by his team 
and afterwards confessed to having tampered with most of the 180 
pre historic excavations he had worked on. Biblical archaeology has 
also proved a rich field for those desperate to prove some aspectiblica! 
truth, whether in seeking to prove the existence of Jesus by faking an 
inscription, as in the case of the ‘ James, son of Joseph, brother of 
Jesus’ ossuary trumpted by an American publications in 2002, or to 
show that Jeweish refugees came to Americas in the first Century, as 
suggested by the ten commandments in Old Hebrew supposedly found 
inscribed on a rock in the desert at Los Lunas, new Mexico, in the early 
1980’s.-Somewhat closer to home and to Dr. Fuhrer’s behaviour is the 
case of Frederic Bligh Bond, who in 1901 was appointed by the Trustees 
of Glastonbury Abbey to carry out excavations at the ruins of this 
famous Abbey in Somerset. He claimed that his excavations were 
guided by the psychic thoughts of a group of long-departed monks 
who together formed the company ‘Company of Avalon’ and wished to 
see the Abbey rebuilt. The trustees decided that the Company of Avalon 
was interfering with Mr. Bond’s archaeological explorations and his 
engagement was terminated.” 


As regards the Nigliva Sagar inscription, following is the 
observation from Mr. Charles Allen: 


{vi) “At Nigliva Sagar Hoey was shown the damning evidence of 
the Asokan pillar stump without foundations. “If Dr. Fuhrer excavated 
{here ), he has told a falsehood as to what he saw’, the Commissioner 
afterwards commented. ‘Major Dr. L.A. Waddell exposed the whole shaft 
before me. The pillar is not in situ. | saw (at) the base a shattered end 
of a pillar, not a clean cut end as a Gotilva (Gotihawa), and there is no 
masonry pediment whatsoever. Nor, of course, was there any sign of 


Digitized by PPRACHIN, SOA 


50 Goutam Buddha in History and Archaeology 


Buddha Konakamunis great stupa: ‘the ruins are pure figment of Dr. 
Fuhrer’s fancy. The whole passage is pure invention, an absolute lie. 
Nothing of the kind exists. | am appalled at the audacity of inventions 
here displayed.’ And then there was the issue of Fuhrer’s public claim 
to have found Kapilvastu. ‘Dr. Fuhrer has not identified Kapilvastu’, 
was Dr. Hoey’s terse judgment. ‘He did not find at the place which he 
indicates any of the traces requisite to establish the location.” 


The story of his removal from service by resignation has been 
described by Charles Allen as foliows: 


(vii) “Copies of Fuhrer’s Antiquities now began to circulate 
through anumber of NWP&O Government Departments, with one copy 
landing on the desk of the Lt. Governor. What Sir Antony Mac Donnell’s 
first thoughts were on reading the book are not known but his response 
was to ask his acting Chief Secretary, Vincent Arthur Smith, to carry 
out a thorough enquiry into Dr. Fuhrer’s activities that extended far 
beyond his Buddhist’s relic forgeries. Within weeks this enquiry 
reached its inevitable conclusion in a face to face confrontation 
between Smith and Fuhrer in the exhibition hall of the Lucknow Museum. 


“I went to Lucknow in September, 1898 by order of Government, 
wrote Smith afterwards, ‘to enquiry into Dr. Fuhrer’s proceedings, and 
convicting him of systematic falsification of his correspondence with 
several Government.’ One of the first questions Smith put to Fuhrer 
was why a drawing on display in front of them, showing the base of 
damaged stupa he had excavated at Sagarwa, bore the label, ‘stupa of 
Mahanaman’: 


1 asked Dr. Fuhrer his authority for this label and he answered 
with some confusion that he found a brick with the word Maha on it 
which he interpreted as Mahanaman. He added that the brick crumbted 
to pieces. The story about the brick being manifestly false, i told Dr. 
Fuhrer so, and drew my pencil! across the label. He did not make a 
protest, or say a word about the alleged inscriptions on the casket lid 
(found in the same stupa}. No photograph or facsimile of that 
inscription exists, and it is perfectly clear‘that no such inscription 
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exists. in his correspondence with the Burmese priest UMa Dr. Fuhrer 
committed an exactly similar forgery by sending UMa a document 
purporting to be a copy of an inscription on a casket and reading 
‘Relics of Upagupta.! charged Dr.Fuhrer to his face with that forgery 
and he did not deny it. 


Dr.Fuhrer now took the only course of action still open to him: 
he resigned on the spot before he could be sacked. It was a resignation 
that the Government of the NWP&O was only too happy to accept.” 


As regards the frauds perpetuated by Dr. Fuhrer on U.Uma, 
Charles Allen has described as follows: 


(viii) “Fuhrer’s next letter to UMa was dated 6* March, 1897, 
three months after his much trumpeted Lumbini and Kapilvastu 
discoveries. in it he referred to more Buddha relics in his keeping 
which he would hold on to until UMa returned to india. Seven weeks 
later, on 23 June, here was first reference to a ‘tooth relic of Lord 
Buddha.’ And five weeks on, on 28 August, a further reference to ‘a real 
and authentic tooth relic of the Buddha Bhagavat (teacher, thus 
Sakyamuni)’ that he was about to post to UMa. 


The letters now began to come thick and fast. On 21 September 
Dr. Fuhrer despatched ‘a molar tooth of Lord Buddha Goutama 
Sakyamuni ... found by me in a stupa erected at Kapilvatthu, where 
King Suddhodhan lived. That it is genuine there can be no doubt. The 
tooth was followed on 30 September by an Asokan inscription Fuhrer 
claim to have found at Sravasti. Then on 13 December Fuhrer wrote to 
say that he was now encamped ‘at Kapilvastu, in the Nepal Tarai’, 
where he had uncovered ‘three relic caskets with Dhatus (body relics) 
of the Lord Buddha Sakyamunt’, adding that he woutd send these relics 
to UMa at the end of March. What is most odd here is that on 13 
December, 1897 Fuhrer had not yet entered trhe Nepal Tarai, having 
been given strict instructions that he was not to do so until 20 
December.” 


(ix) “This bizarre hoaxing-for no element of financial fraud 
seems to have been involved-could not go on. The arrival in Burma of 
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the Buddha’s molar Tooth seems to have been too much for the hitherto 
credulous Burmese monk, who soon afterwards wrote what sounds 
like avery angry letter protesting at the remarkable size of the tooth in 
question. This letter was evidently forwarded from Lucknow to Basti 
and then probably carried by mail runner to Fuhrer/s ‘ Camp 
Kapilavastu’ at Sagarwa. It was replied to on 16 February 1898,when 
the Archaeological Surveyor was still encamped at Sagarwa. Writing 
at some length, Fuhrer went to great pains to mollify the Burmse, 
declaring that he could quite understand why ‘the Buddhadanta (tooth 
relic) that { sent you as a short while ago is looked upon with suspicion 
by non-Buddhists, as it is quite different from any ordinary human 
tooth’- (as indeed it was, since it was most probably a horse’s tooth0O 
‘but you will know that Bhagavat Buddha was no ordinary being, as he 
was 18 cubits in height as your sacred writings state. His teeth would 
therefore not having shaped like others.’ In a further bid to shore up 
the credibility of the tooth, Fuhrer went on to say that he would send 
UMa — an ancient inscription that was found by me along with the 
tooth. It says ‘this sacred tooth relic of Lord Buddha is the gift of 
Upagupta’. As you know, Upagupta was the teacher of Asoka, the great 
Buddhist emperor of India. In Asoka’s time, about 250 BC, this identica! 
tooth was believed to be a relic of the Buddha Sakyamuni. My own 
opinion is that the tooth in question is a genuine relic of Buddha.” 

“This supposed Asokan inscription was afterwards found to 
be written in perfectly accurate Brahmi Prakrit, its most obvious 
models being the many similar relic inscriptions found at Sanchi and 
other Buddhist sites, with which Fuhrer was very familiar through his 
work on Epigraphia Indica.” 


Observations of Charles Allen do not need any commentary for 
their appreciation. 


36 a6 36 
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FROM DR. E.J. THOMAS 


There was a time when some of the Western and Indian 
intellectuals took the early Buddhist scriptures namely the chronicles 
and puranas in Pali and Sanskrit as source materials for not only the 
life of Goutam Buddha but for history of ancient India from 6 Century 
B.C. to the times of Asoka. Credit for exposing the dangers of such a 
course of accepting these as source materials for history and 
philosophy of Buddhism goes mostly to Dr. Edward J. Thomas. The 
following are some highly relevant extracts from the Book ‘The Life of 
Buddha as Legend and History’ by Prof. Dr. E.dward J. Thomas, author 
of the History of Buddhist Thought , Early Buddhist Scriptures first 
published in London in March, 1927. 


{i) “The Chronicles and Puranas.—The basis for a chronology 
is found in the two Pali chronicles and the Hindu Puranas, to which 
may be added the data drawn from Jain works. The Puranas are a 
number of compositions containing theological, cosmological, and 
legendary matter in the style of the epic poems. They are the nearest 
approach to historical works that we find in ancient {ndia, though 
their aim was not the mere recording of events, but the glorification of 
the royal patrons at whose courts they were recited. With this purpose 
they give the genealogies of various ruling families of Northern India, 
and in these we have a genuine tradition ; but the genealogies are 
fitted on to the general aoamological theories, and are carried back 
through earlier ages to Manu, the first man of this cycle, the son of 
Vivasvant or the Sun. Other pedigrees are traced back to Atri, whose 
son was Soma or the Moon. From the solar or lunar dynasty various 
royal lines traced their ancestry, and it was probably due to puranic 
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influence that the ancestry of Buddha was evolved into a solar dynasty, 
and that Buddha thus received his epithet of adiccabandhu, ‘ kinsman 
of the sun.” Thus, there is no historical record of the predecessors of 
Buddha if at all he was a king’s son. Puranas are the only source in 
Pali as well as in Sanskrit.” 


(ii) “The Pali Chronicles in their form as literary works are 
undoubtedly later than the genealogical portion of the Puranas, and 
correspond to them in two important features, first in the mythological 
genealogy down to Buddha's family, which is made a branch of the 
royal house of the Kosalas, and secondly in the historical traditions 
of the kings of the Magadhas. The Chronicles have heen treated as if 
the question were that of their historicity as against the testimony of 
the Puranas, but the real question is whether there is a historical 
basis for a tradition that in both cases has been preserved by the very 
imperfect means of oral transmission. The actual historical deductions 
need not be discussed at this point, as we are concerned only with the 
question of the possibility of placing the life of Buddha within a definite 
period of Indian history. What is certain is that the Pali Chronicles of 
Ceylon do not “ stand on their own tottering feet “, but that their records 
of Indian history are traditions that originated in India, and must be 
judged in conjunction with the rest. They are corroborated in their 
main outlines by the puranic and Jain traditions ; and as they were 
not composed as royal panegyrics, there is less likelihood of the 
perversion of facts than in the Puranas.” 


Life histories of Buddha which are mostly collections of Legends 
as they prevailed in India, Ceylon and China were written clearly after 
900 years after his mahaparinirvana. Mahavamsa was written in 34 
Century AD and Lalita Visatara was written in 4* century AD. Buddha 
Charita written by Aswaghosh in first century BC is a Kavya (verse) 
written in Sanskrit and so we cannot put much reliance on it. 


{iii) “The chronological relations with general history have 
been determined by the discovery of Sir William Jones that the 
Candagutta (Candragupta) of the Chronicles and Puranas is the 
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Sandrocottos of Strabo and Justin, the indian king who about 303 B.C. 
made a treaty with Seleucus Nicator, and at whose court Megasthenes 
resided for some years as ambassador.” This makes us believe that 
Goutam Buddha was actually a historical figure, and not a character 
from Puranas.” 


{iv) “The Chronicles are the Dipavamsa, ‘the Island Chronicte, 
and the Mahavamsa, ‘ the Great Chronicle.’ The former belongs to the 
fourth century A.D., and was composed in Pali on the basis of old 
Singhalese commentaries. The Mahavamsa is a rehandling of the same 
materia! with additional matter referring to Singhalese history, 
and real question in dispute was that of the relative value of the 
legendary or quasi-histo:ical matter. That was an intelligible position 
in 1873, when the Pali Canon was practicatly unknown, but since then 
no supporter of the Sanskrit tradition has brought forward anything 
from the Chinese or from the documents of Central Asia to support the 
Lalita-vistara as a rival of the Pali. This work is still, as Rhys Davids 
said, “ of about the same value as some mediaeva! poem would be of 
the real facts of the Gospel history.” 


Thus neither of these epics could be source of authentic 
historical material. It has been agreed to by all the historians that 
none of the scriptures like Lalita Vistara, Buddhavansa, Mahavansa, 
Pitakas, Mahavastu, could be relied upon for authentic historically 
accurate material. 


(v) “On the other hand there is a fact that has not always been 
recognised. We have nothing, even in the Pali, at all like “ the real 
facts of the Gospel history “ to put in the place of the Sanskrit legend. 
We. have merely other forms of the same legend, some earlier and 
some later. If it were merely a question of asking what is the net value 
of the history to be gathered from the Lalita-vistara, we could deal 
with it very summarily, but it is a legend which has grown, and which 
we can trace at different stages. More properly speaking it is the 
growth of a number of legends, which existed separately before they 
were united in the form of a continuous life in the Lalita-vistara and 
other lives of Buddha. From this point of view there is no rivalry 
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between schools. Every particle of evidence presents itself either as 
testimony to the growth of the Buddhist tradition or as material for its 
historical foundation.” 


(vi) “THERE is no continuous life of Buddha in the Scriptures. 


“The Jataka commentator, in order to introduce the tales of 
Buddha’s previous births, gives an account of his life down to the time 
when he is supposed to have begun to illustrate his preaching by 
these tales. The commentator of the Buddhavamsa is able to specify 
the various places where Buddha kept Retreat during the rainy season 
for the first twenty years of his ministry.” 


{vit} “It is impossible to draw a strict line between the legends 
in the Canon and those in the commentaries. Some of the latter are 
undoubtedly later inventions, but all of them belong to a period far 
removed from the stage which might be considered to be the record, or 
to be based on the record, of an eyewitness. Everything, even in the 
Scriptures, has passed through several! stages of transmission, and 
whatever the period of the actual discourses, the legends by which 
they are accompanied are in no case contemporary. Some of the 
scriptural! legends, such as the descent from heaven, and the miracles 
of birth and death of just those which show most clearly the growth of 
apocryphal additions as well as the development of a dogmatic system 
of belief about the persons and the functions of Buddha.” It would be 
a dangerous precedent to reject all the miracles and accept what is 
physical possible as historical truth.” 


This means that even the commonalities between the legends 


cannot be accepted as a history material because of the lack of core 
plausibility in them. 


(viii) “itis often possible to make a clear-cut distinction in the 
strata of tradition in cases where a legend occurs in the scriptures 
differing in character and circumstances from one or more versions 
of it in the commentaries, and where in the latter contradictory details 
are found. Al{ such details can be swept away as accretions, and the 
difference between the strata is found so frequently that we can indicate 
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an earlier stage of tradition when the elaborate stories did not exist. 
It is not an argument from silence to infer from the canonical accounts 
of the Enlightenment that when they were compiled nothing was known 
of the words supposed to have been uttered by Buddha on that 
occasion. If one version of these words had been preserved, it might 
represent an old tradition outside the scriptural account. But we find 
at least six conflicting versions, two of them in the Pali.” 


This could be because of the fact that oral stories went from 
India to the foreign countries, by monks and missionaries, got 
circulated there for centuries, then got reduced to writings and came 
back as books to India through pilgrims and travellers who had a 
mission to propagate. 


(ix) “Another important distinction lies in the fantastic character 
of the legends of Buddha's life before his enlightenment as compared 
with those afterwards, when he was residing in a district where the 
legends began to be collected. It is not till Buddha has left his home 
and comes to the Magadha country that we find the slightest reference 
to any historical or geographical fact independent of his personal 
life. The period of his youth in a distant country, before he won fame 
and honour as a teacher, would be largely, if not wholly, a blank, and 
would be all the more easily and eagerly filled up by the imaginations 
of his disciples.” About his birth and from his birth till his 
enlightenment there has been a lot of speculative stories and fantasies 
probably because all this happen in a different land than Magadha or 
Kosala. The total lack of authentic information in North India as to 
what all and where it happened in the life of Buddha before his 
enlightenment accounts for the fact that stories were created that 
became legends without any historical support for that period. 


(x) “In the commentaries and the chronicles the descent of the 
kings is continued down to Buddha, and the whole legend is also 
found in the Mahdvastu and the Tibetan Vinaya. The genealogy is that 
of the Kosala kings, and some of the names are identical with the 
Kosala genealogies of the Puranas, such as the famous Dasaratha 
and Rama, and Ikshvaku. There can be no doubt that the Buddhists, 
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not content with simply putting aside unprofitable questions, evolved 
a theory of the origin of the world in direct opposition to their 
brahminical rivals. The rivalry appears also in other details, as when 
the brahmin ‘ teacher’ of the Vedas {ajjihdyaka, Skt. adhydpaka) is 
explained in an uncomplimentary way, and is given the meaning ‘ he 
who does not meditate ‘ (ajjhdyaka)}); and although the Sakyas belong 
to the race of the Sun, this is said to mean, not that they trace their 
descent from this primitive ancestor, as in the Puranas, but that two 
of their predecessors were born from eggs, which were formed from 
coagulated blood and semen of their father Gautama, and hatched by 
the sun From one of the eggs came the famous ikshvaku, who in the 
Puranas is the immediate son of Manu, son of the Sun.” 


“The Buddhists place between tkshvaku and their primeval king 
Mahasammata an enormous genealogy, and make ikshvaku merely 
the ancestor of the later Kosalas and of the Sakya branch of the solar 
race. The name however in Pali is Okkaka, and it cannot by any device 
be treated as a form of the name Ikshvaku. But the Buddhist Sanskrit 
accounts give this puranic name, where the Pali has Okkaka. The Pali 
is evidently more primitive, as the name of one of Okkaka’s sons is 
Okkamukha (torch-face), a derivative of Okkaka. The form ikshvaku 
adopted in the Sanskrit looks like a deliberate accommodation to the 
name in the puranic story.” In many places in the Buddhist puranas 
there have been attempts to prove and establish the superiority of 
Khyathriyas and Brahmins and other castes and the superiority of 


Sakyas amongst those Khatriyas over the other clans and gotras of 
Khatriyas. 


(xii) “In the legend of Ambattha in the Digha the origin of the 
Sakyas themselves is given. Ambattha, an accomplished young student 
under the brahmin teacher Pokkharasadi, complains to Buddha of the 
rudeness of the Sakyas to him in their assembly. Buddha tells him of 
their origin and pure descent from king Okkaka, and of Ambattha’s 
own descent from the same king and a slave girl:” Purity of Sakya 
blood, divine origin and superiority of caste was never perhaps 2 
serious concern of Goutam Buddha himself but words were put to in 
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his mouth, centuries after, which have distorted the whole picture of 
philosophy of Buddhism which is not at all a caste ridden religion. 


(xiii) “But, Ambattha, if you remember your name “and clan on 
your mother’s and father’s side, the Sakyas are nobly born, and you 
are the son of a slave-girl of the Sakyas. Now the Sakyas hold king 
Okkaka to be their ancestor. Long ago king Okkaka, whose queen was 
dear and pleasing to him, wished to transfer the kingdom to her son, 
and banished the elder princes [by another wife] Okkamukha, 
Karakanda, Hatthinika, and Smipura from the kingdom.” After their 
banishment, they lived on slopes of Himalayas on the banks of a 
lotus-poo!l, where there was a great saka-grove. They being 
apprehensive of their difference of caste consorted with their sisters. 
King Okkaka inquired of the ministers in his retinue where the princes 
now dwetit. “ There is, O king, on the slopes of the Himalayas, by the 
banks of a fotus-pool, a great saka-grove. Here they now dwell. Being 
apprehensive of their difference of caste they consort with their 
sisters.” So king Okkaka uttered this fervent utterance : “ Able (sakya) 
truly are the princes. Supremely able truly are the princes.Henceforth 
they were known as Sakyas, and Okkaka was the ancestor of the Sakya 
race.” The origin of the Sakya race was thus explained the epics, but 
there are various version of the same story. 


(xiv) “According to the Law-book of Manu, Ambatthas were 
due, not, as here, to a kshatriya and a slave (presumably sudra), but 
to a brahmin father and a vaisya mother. The origin of caste is a pre- 
buddhist question, and so is the theory that there were four origina! 
castes, from which the others are held to have been derived by 
intermixture. That the modern caste rules and the castes themselves, 
with their constant tendency to subdivision, are now very different 
from those of the Buddhist books or even of the Mahabharata and 
Manu, requires no proving. But the strictness of caste rules is shown 
from the legend itself, as the brahmins and kshatriyas could expel a 
member by shavitig his head and pouring ashes on it, refusing him a 
Seat and water and a share in sacrifices and buriat rites. Digha, It 
needs to be noticed that the views in the Buddhist books concerning 
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caste are the views held at the time of tho compilers. What were the 
actual social rules prevailing in the lifetime of Buddha and in his own 
tribe is much more problematical.” 


This is only part of the complete legend, which is given in full in 
the Mahavastu, in the Tibetan Vinaya, and in several places in the 
Pali commentaries. The following is from Buddhaghosa’s commentary 
on the above passage : 


(xv) “This is the story in order.Among the kings of the first age, 
it is ; said, king Mahasammata had a son :iamed Roja. The son of Roja 
was Vararoja, of Vararoja Kalyana, of Kalyana Varakalyana, of 
Varakalyana Mandhata, of Mandhata Varamandhata, of 
Varamandhata Uposatha, of Uposatha Cara, of Cara Upacara, of 
Upacara Makhadeva. In the succession of Makhadeva there were 
84,000 kshatriyas. After these were the three lineages of Okkaka. Of 
these Okkaka of the third lineage had five queens, Bhatta, Citta, Jantu, 
Jatini and Visakha. Each of the five had five hundred female attendants. 
The eldest had four sons, Okkamukha, Karakanda, Hatthinika, and 
Sinipura, and five daughters, Piya, Suppiya, Ananda, Vijita, and 
Vijitasena. After giving birth to nine children she died. Now the king 
married another young and beautiful king’s daughter, ang made her 
his chief queen. She gave birth to a son named Jantu. On the fifth day 
she adorned him and showed him to the king. The king was delighted, 
and offered her a boon. She took counsel with her relatives and 
besought the kingdom for her son. The king reviled her and said, “ 
Perish, base woman, you want to destroy my sons.” But she coaxed the 
king again and again in private, and begged, saving, “0 king, falsehood 
is not fitting,” and so on. So the king addressed his sons, “ My sons, on 
seeing the youngest of you, prince Jantu, | gave his mother a boon. She 
wishes to transfer the kingdom to her son. Do you, taking whatever 
elephants, horses, and chariots you want, except the state elephant, 
horse, and charlot, go away and after my decease come back and rule 
the kingdom.” The similarity with Ramayan is too obvious to be missed, 
but exaggeration are too many to be appreciated. 
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(xvi) “They made lamentations and wept, “ Father, pardon our 
fault,” and saying farewell to the king and the royal women they took 
leave of the king, saying, “ We are going with our brothers,” and set off 
with their sisters from the city attended with a fourfold army. Many 
people thinking that the princes after their father’s decease would return 
and rule the kingdom, decided to go and attend on them, and followed 
them. On the first day the army marched one league, on the second day 
two leagues, and on the third three. The brothers took counsel, and 
said, “ This force is great. If we were to crush some neighbouring king 
and take his land, it would not suffice for us. Why should we oppress 
others ? Jambudipa is great, let us build a city in the forest.” So going 
towards the Himalayas they sought a place for a city.” In Ramayan, the 
people of Ayodhya had followed Rama, Laxman and Sita to a great 
distance; but not towards Himalayas. Rama, Laxman and Sita had no 
army following them and they had no wish to set up a city. 


(xvii) “At that time our Bodhisatta had been born in a noble 
brahmin’s family. He was known as the brahmin Kapila, and leaving the 
world he became a sage, and having built a hut of leaves dwelt on the 
slopes of the Himalayas on the banks of a lotus pool in a saka-grove. 
Now he knew the science of earthquakes, by which he could perceive 
defects for eighty cubits above in the air and below in the earth. When 
lions and tigers and such animals pursued the deer and boars, and 
cats went after the frogs and mice, they were not able to follow them on 
arriving at that place, but were even menaced by them and turned back. 
Knowing that this was the best place on the earth he built his hut of 
leaves there.” After the origin of Sakyas, in Kosala now we are looking at 
the origin of the place Kapilvastu in the Himalayas foothills. 


{xviii} “On seeing the princes in their search for a place for a 
city coming to his district, he inquired about the matter, and finding 
out he showed them compassion, and said, “ A city built on the place 
of this leaf-hut will become the chief city of Jambudipa. Here a single 
man among those born there will be able to overcome a hundred or 
even a thousand men. Build the city here, and make the king’s palace 
on the place of the leafhut,; for by putting it on this site even the son of 
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a Candala would surpass a universal king in power.” “ Does not the 
site belong to you, reverend sir ? “ “ Do not think of it being my site. 
Make a leafhut for me on a slope, and build a city and call it 
Kapilavatthu.” They did so, and resided there.” Thus it was known 
from the sastras that somewhere in the foothills of Himalayas there 
was a city called Kapilavastu, named after Kapila, a bramhin one of 
the previous incarnations of Buddha as Bodhisatwa. 


(xix) “Then the ministers thought, “ these youths are grown up. 
If they were with their father, he would make marriage alliances, but 
now it is our task.” So they took counsel with the princes, who said, (“ 
we find no daughters of kshatriyas who are like ourselves {in birth), 
nor kshatriya princesses like our sisters, and through union with 
those of unlike birth the sons who are born wil! be impure either on 
the mother’s or the father’s side. Let us then consort with our sisters.” 
Through apprehension of difference of caste they set the eldest sister 
in place of mother, and consorted with the rest. As they increased with 
sons and daughters, their eldest sister became later afflicted with. 
leprosy, and her limbs were like the kovilara flower. The princes 
thinking that this disease would come upon anyone who should sit, 
stand, or eat with her, took her one day in a chariot as though going to 
sport in the park, and entering the forest dug a lotus pool with a house 
in the earth. There they placed her, and providing her with different 
kinds ol food covered it with mud and came away. At that time the king 
of Benares named Rama had !eprosy, and being loathed by his ladies 
and dancing-girls in his agitation gave the kingdom to his eldest son, 
entered the forest, and there living on wood!and leaves and fruits 
soon became healthy and of a golden colour. As he wandered here and 
there he saw a great hollow tree, and clearing a place within it to the 
size of sixteen cubits he fitted a door and window, fastened a ladder 
to it, and lived there. With a fire in a charcoal vessel he used to lie at- 
night listening to the sounds of animals and birds. Noticing that in 
such and such a place a lion made a noise, in such a place a tiger, he 


would go there when it became light, and taking the remains of meat 
cook and eat.” 
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(xx) “One day as he was seated after lighting a fire at dawn, a 
tiger came attracted by the scent of the king’s daughter, and stirring 
the mud about the place made a hole in the covering. On seeing the 
tiger through the hole she was terrified and uttered a cry. Rama heard 
the sound, noticed that it was a woman’s voice, and went early to the 
place.” 


na 


“Who is there ? “ he said. “ A woman, sir.” “ Of what caste are 
you? “ “} am the daughter of king Okkaka, sir.” “ Come out.” “ {1 cannot, 
sir” “ Why ? “ “ | have a skin disease. After asking about the whote 
matter, and finding she would not come out owing to her kshatriya 
pride, he made known to her that he was a kshatriya, gave her a 
ladder, and drew her out. He took her to his dwelling, showed her the 
medicinal food that he had himself eaten, and in no long time made 
her healthy and of a golden colour, and consorted with her. The first 
time she gave birth to two sons, and again to two, and so on for 
sixteen times. Thus there were thirty-two brothers. They gradually 
grew up, and their father taught them all the arts.” 


(xxi) “Now one day a certain inhabitant of the city of King Rama, 
who was seeking for jewels on the mountain, saw the king and 
recognized him. “ 1 know your majesty,” he said. Then the king asked 
him all the news. Just at that moment the boys came. On seeing them 
he asked who they were, and being told that they were Rama's sons he 
inquired about their mother’s family. “ Now I have a story to tell,” he 
thought, and went to the city and informed the king. The king decided 
to bring back his father, went there with a fourfold army, and saluting 
him asked him to accept the kingdom. “ Enough, my son,” he replied, “ 
remove this tree for me here and build a city.” 


“He did so, and owing to removing the kola-tree for the city and 
through doing it on the tiger-path (vyagghapatha), he caused the origin 
of the two names of the city, Kolanagara and Vyagghapa}j}ja, and In the 
Mahavastu version the exiled king’s name is given as. Kola, and from 
this the name of the Koliyas is explained. Mvastu.” This is how the 
origin of the Kola Kingdom, the Kolas (Koliyas) in the Himalayas has 
been described. 
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(xxii) “Saluting his father he went to his own city. When the 
princes had grown up, their mother said to them, “ children, the Sakyas 
who dwell in Kapilavatthu are your maternal uncles. Your uncles’ 
daughters have the same style of hair and dress as you. When they 
come to the bathing-place, go there, and let each take the one that 
pleases him. They went there, and when the girls had bathed and were 
drying their hair, they each took one and making known their names 
came away. The Sakya rajas on hearing of it thought, “ let it be, to be 
sure they are our kinsfolk,” and kept silence.” This is the origin ,pf the 
Sakyas and Koliyas, and thus the family of the Sakyas and came down 
unbroken to the time.” 


Sakyas and Kolas who were real life Sub-Khyatriya tribes in 
Kalinga, were created in the Buddhist Puranas by this myth at the 
Himalaya foothills in the peculiar manner. A mythical township was 
built up there called Kapilvastu and another as Kolanagar and later 
these Sakyas got massacred and Kapilvastu was also fully destroyed 
as per Buddhist puranas. 


(xxiii) “The descent of kings from the first Sakyas is continued 
in the Mahdvastu, the Tibetan, and the Pali Chronicles ; but the 
differences between each are So great that its interest is chiefly to 
show that there is no agreement upon one version of the genealogy. 
The lists in the Chronicles are the most evidently artificial, as several 
kings who appear in the Jatakas, and who are hence previous 
incarnations of Buddha, have been inserted.” As the biography of 
Buddha before his enlightenment as well as his ancestry was not 
known either in north India or in Ceylon myths were created making 
origin of the Sakyas and the founding of the township linking it to 
Okkaka or ikhwaku 


(xxiv) “But there is a special interest in the question of the 
origin of the legend of the Sakyas. It was pointed out by Fausbol! that 
the story has correspondences with the Ramayana story, and the 
Buddhist version of this story is found in the Jatakas. This is the 
Dasaratha-jdtaka (No. 461). King ‘Dasaratha of Benares has three 
children, Rama, Lakkhana, and a daughter Seta. The queen dies, and 
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his next queen obtains for her son Bharata the boon that he shall 
succeed to the kingdom. The king fearing her jealousy banishes 
Lakkhana and Rama to forest and Sita chooses to accompany them. 
They go to the Banalaya for twelve years, as the soothsayers tell the 
king that he has so long to live. But at the end of nine years he dies of 
grief, and Bharata goes to fetch his brothers back. Rama refuses to 
return until the end of the prescribed twelve years and for the 
remaining three years his sandals rule the kingdom, after which, he 
returns as king, and makes Sita. his queen.” 


This shows great differences in details from the Ramayana 
epic. The exiles go to the Himalaya (a common feature Jatakas), not to 
the Decan. There is no Swayambara of Sita, who is here not the 
daughter of the king of Videha, but the sister of Rama, and whereas 
the king in the epic dies soon after their departure where he survives 
for nine more years. But the names of all the persons are identical, 
and the general course of events is the same as those of the Ayodhya- 
kanda including the installing of the sandals in Rama’s absence. 
Benares replaces Saketa or Ayodhya. This may be due to the fact that 
the king of Benares (Kasi) is introduced again and again in the most of 
the Jatakas. 


(xxv) “The importance to us of the Rama story is its resemblance 
to the Sakya legend. The chief motive is the same : elder ones are 
banished owing to the jealousy of a favourite wife, who obtains the 
kingdom for her own son. That the resemblance was also recognised 
by the Pali commentators is shown by the fact that some of the 
phraseology in each tale is identical. There is further the unusual 
feature that as the four banished brothers marry their sisters, sO in 
the Jataka Rama marries his sister Sita. One story has been modelled 
on the other, and we cannot doubt that the Rama story is the model. 
The other alternative would be to suppose both the Dasaratha-jataka 
and the Ramayana to be based on the Sakya legend. it was a favourite 
theory of Benfey that Buddhism was a great source for Indian legends, 
but the whole evidence of the Jataka is against it. Non-buddhistic and 
even antibuddhistic tales have been swept .into the collection, and 
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adapted or used without any Buddhistic colouring for the teaching of 
ethical commonplaces.” However much the Buddhists would like. to 
believe that Ramayana was written after the advent of the Sakyas, the 
ancestry of Valmiki Ramayana so clearly antedates th Buddhist Jataka 
stories that no part of Ramayan could be called inspired by Buddhisim. 


{xxvi) “Both the Buddhist'account of the origin of things and the 
genealogy and legends of the Sakyas show the influence of Hindu, 
especially puranic, tradition. The contradictions between the various 
versions as well as the borrowing of the names and pedigrees exclude 
any probability that we could have a basis of history in the Sakya 
genealogy. The basis is the historical fact of the existence of the Sakyas 
and Koliyas, on which an imaginative structure of legend has been 
built.” The stories have been built so as to serve explaining four 
purposes, namely origin of Sakyas, origin of Kolas, founding of 
Kapilavastu and Kolangar and giving a sacred sanction to marriages 
between brothers and sisters. The truth is that the Jataka writers knew 
very little about the real Sakyas and Kolas who lived in Tosala, a part 
of Kalinga empire around-the 6* Century BC when Buddha was born 
and lived. Their fantasies.took them to model the stories on Ramayan. 
While it is a historical fact that Sakyas married their first cousins , a 
myth was built and propagated that the predecessors of Buddha had 
even married their own sisters. They went to the extent of corrupting 
the Ramayan story by making Sita the sister of Rama and making them 
later husband and wife. 


(xxvii) This legend, if not in all its details, has been incorporated 
in what is usually considered to be the most ancient evidence. It is in 
fact the most ancient, except in so far as we can succeed in separating 
strata of evidence in the Canon itself. A preliminary separation can be 
made, as has been pointed out, without any reliance on subjective 
criteria, by excluding the numerous passages attributed by the texts 
themselves to authors other than Buddha, and also by separating the 
legendary parts, which are often recorded as commentary without 
being treated as Buddha's utterance. A subjective element is introduced 
as Soon as we seek to construct a probable history out of the legends, 
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and it has usually been done in a quite arbitrary manner. The foregoing 
legends are ignored, and the history begins with the contemporaries 
of Buddha, the Sakyas and his immediate relatives among them.” The 
problems arose because some historians and archeologists believed 
the actual existence of Sakyas, Kolas, their Kingdoms and capita!s to 
be in the Himalayas and started searching for them. To read and enjoy 
Meghadutam of Kalidas is great but to actually start searching for 
Siva and Parvati on the mount Kailash in Himalayas can never end in 
any success. 


In Southern Odisha and Andhra Pradesh even today marriage 
amongst first cousins is the practice. Men are marrying the daughters 
of their maternal uncles and very often even a man marries his own 
sister’s daughter or father’s sister’s daughter. Some temple priests of 
the temple of Lord Jagannath of Puri who came from the South also 
have this practice. Even today nobody seems apologetic about it. 
Cholaganga Dev of Kalinga had married his maternal! uncle’s daughter 
when he was only five years old. In Shrimad Bhagabat Lord Srikrishna’s 
son Aniruddha got married to the daughter of Rukmini, his own 
maternal uncle. Sakyas and Kalas had this system amongst them but 
when they were taken to north India, a justification in the form of a 
story seemed to be necessary. 


(xxviii) In the sixth century B.C. the Magadhas and Kosalas had 
developed out of tribal organisations into two rival kingdoms, the 
Kasis being absorbed by the Kosalas, and the Angas by the Magadhas. 
These are all the peoples that have any claim to be connected with the 
scenes of events in Buddha’s life. Our earliest evidence is in the Digha 
and Majjhima, in which the introductory or legendary passages of the 
discourses state where Buddha was staying when the discourses were 
given. The places mentioned cannot be taken as actual evidence 
contemporary with Buddha. They form rather part of the stock tradition 
of the two schools of repeaters. But that the tradition is very old is 
indicated by what is omitted.” 


A lot of confusion and incongruity can be explained if we take 
back the Sakyas and Kolas to their original habitats. What was known 
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as Koladesha came to be known as Kothadesha in the revenue records 
of erstwhile undivided Puri and Cuttack districts. Kolas are still today 
are of the most dominant tribes of Odisha while Sakyas of Aditya 
Gotra belong to two to these royal families, who ruled the ex-States 
and the Zamindaris (Estates). 


As many Buddhists alongwith their monks running away from 
persecution by the Saivites had gone to the Tarai Region of North Uttar 
Pradesh and Nepal starting from Asok’s successor till the 7“ to 8™ 
century AD they tried to create a Sakya ruled Kapilvastu Koladesha 
and Lumbini in those regions through stories and myths. 


36 36 HE 
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KAPILESWAR AS THE BIRTH PLACE 


During the time of Goutam Buddha, Brahmadutta was the 
emperor of Kalinga. Goutama was the son of a small estate owner, a 
Zamindar as can be seen from the book “Bhagaban Buddha” by 
Dharmananda Kosambi. Suddhodana was the proprietor of a small 
estate in the vast kingdom of emperor of Kalinga. After the death of 
Buddha his left molar tooth was given to the then Emperor of Kalinga 
and not to any other Sakya king. Kalinga as known from scriptures 
had two regional capitals in the Buddhist period. One was Kapilpura 
and the other was Singhapura. Munir Williams has identified 
Kapilpura as the same place Kapilavastu, which can be seen in his 
famous and authoritative Sanskrit English dictionary. 


Emperor Asoka had invaded Kalinga in 261 B.C., defeated the 
Kalingas. 29 years after this, he died in 232 B.C. After his death the 
non-Buddhists who again became powerful in- Kalinga and Toshal 
destroyed the Buddhist monuments and other memorials built by 
Asoka. During this period, the Kapileswara (Kapilavastu) pillar and 
the sacred Stupa, built before, were destroyed. The distinguishing 
features of birth plate of Kapileswar, the proofs from the adjoining 
areas, the ruined fragments of the Asokan pillar, at.Odisha State 
Museum, all these go to prove that this so called birth plate Lumbini 
pillar had been installed by Asoka. 

itis doubtless that the present Konark area was the Konakamana 
region. The remnants of the temple of Mayadeviin the premises of the 
present ruins of the Konark temple clearly establish that Konark was 
a Buddhist shrine. The image of Konakamana Buddha recovered from 
this area is worshipped as Dharmaraja at Puri Jagannath temple. 
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Mayadevi is not the name of any Hindu Goddess. The Mayadevi temple 
bears ample evidence of the fact that the site of Konark temple was a 
Buddhist shrine. 


The rock edict of Ashok at Dhauli which was clearly meant for 
the people of Toshali, is at a crow fly distance from Kapileswara. 
There is very similarity of this script with Kapileswar edicts except 
that the proclaimer’s name has been signed in Kharostri. Some other 
scripts on Kharostri are also available after excavation in Manika 
Patana on Chilika of Puri district and Dharmasala area of Cuttack 
district. Now we may come to the conclusion that Chundraya the 
script writer or the officer proclaiming the Kapileswar edict has signed 
the proclamation in the official language. Danapatras must contain 
the signature of the official who ordains it on behalf of the king 
Chundraya was most probably one such officer under whose authority, 
the royal proclamation was issued. Nobody records the name of the 
typist or script writer below a royal edict. To dismiss Chundraya as 
merely a scribe who worked on the stone to make a living could be 
travesty of history. He could have been a very senior officer of the 
Asokan empire working in Toshala region but belonging to the north 
west. Official communications in Asok’s empire was to be given in 
Khrostri script but for eastern and southern India in Brahmi lipi and 
in Pali language. The Tarai inscription without the signature of the 
official issuing it may not be treated as genuine. The Kharostriya 
scripts were used by the habitants of North Western India specifically 
in Gandhar regions beyond the Khyber pass.. Toshali and Kalinga 
were in good trade relationship with that area at that time. 


It is impossible to believe the Buddhist stories regarding the 
origin of Sakyas, Kolas, Kapilavastu and also regarding the 
obliteration of a race and a city. 


It is stated in the Buddhist books that it was from the desire 
to associate him-self by marriage with the Buddha’s family that 
Pasenadi King of Kosola asked for one of the daughters of the Sakya 
chiefs as his wife. The Sakyas after discussion of the proposition in 
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their Mote Hall, held such marriage to be beneath the dignity of their 
clan. However, they sent him a girl named Vasabha Khattiya for 
marriage, the daughter, of one of their leading chiefs through a slave 
woman. This literature was perhaps created to proclaim the idea of 
supremacy and purity of race of the Sakyas in whose clan Buddha was 
born. Whether the Sakyas really considered: their racial purity and 
superiority to be of a higher order than the emperor of Kosala, is a 
matter of very low degree of probability. By her, Pasenadi had a son, 
Vidudabha who later on became the King of Kosala. When Vidudabha 
discovered the fraud that was inflicted on his father by the Sakyas, he 
got very angry and in order to wreak his vengeance on the Sakyas, 
family of his maternal uncles, he invaded their country. He conquered 
the city of Kapilavastu, demolished it and put to death a great number 
of the members of the clan, without distinction of age or sex. No other 
old record substantiates the details of the story of this massacre of a 
race and a people, just a year before the Mahaparinirvan of Buddha 
himself. In all probability when pilgrims went to visit Kapilavastu and 
questioned about the successors of Sakyas, instead of pleading ignorance, 
the inhabitants showed them Khandahars and the Buddhist pundits 
created a myth of total destruction of a town and annihilation of a race. 


The beginning of this story, according to TW Rhys Davids, an 
eminent historian on Buddhism in his book “Buddist India” on the 
other hand, seemed very forced.” Would a family of patricians in one 
of the Greek republics, he asks, have considered a marriage of one of 
their daughters to a neighbouring Greek king who had overall control 
over the republic, beneath their dignity? In the present case the king 
in question was the acknowledged chief of the Kosala empire. Did the 
Sakyas really consider the royal family of Kosala to be of inferior 
birth to themselves ? One cannot think of such a possibility even 
giving enough space to the pride of Sakyas for their so called 
superiority in Khyastriya blood. The daughter of the Liccavis Chief of 
Vaishali was married to Bimbisara, emperor of Magadha. May be the 
republican chiefs among the Kosalas and even the ordinary clansmen 
were designated respectfully by the term “raja” even when they were 
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clan chiefs of some of the aristocratic republics. It is one thing to 
exaggerate the importance of the families of their respective founders 
in the later records, as says Rhys Davids, but to believe that the actual 
cause of Vidudabha’s invasion of the Sakya territory, if at all it actually 
took place, on detection of the fraud is difficult to believe. 


When the majority of the Buddhist Sastras were written, there 
was no ruling Sakya king or Chieftains or clan anywhere in Kosala or in 
Magadha. A myth had to be created that the Sakyas were totally 
annihilated by a Kosala king. No one knew anything about the first 29 
years of Buddha's life — from his birth in 569 BC to 540 BC which was the 
year of renunciation and meeting with Bimbisara, Emperor of Magadha. 
Fact remains that Sakyas belonged to Tosala in Kalinga and not to 
North Kosala or Magadha or Nepal. When Buddha’s birth and childhood 
was tried to be taken and placed in northern India and not in Madhya 
Desa (Majjhima Desha) where he actually belonged, Sakyas had to be 
created in myth as successor to ikkhwaku, son of Sun, the ancestor of 
Raghu and Ramachandra and then annihilated by a massacre by a King 
of Kosala whose father had suffered a fraud in their hands. 


The general position of Kapilavastu of the Sakyan country is 
intimated by the distances given in Jataka from other places. It is 
sixty yojanas or 675 kilometres (approx.) from Rajagraha as given in 
the Nidanakatha Jataka, Part-!, Page 162. How a place just on the 
border of Nepal and Indian territory could be at a distance of 675 
kilometres from Rajagriha which is near Patna defies imagination. 
Kapilavastu (Kapilapura/Kapileswar) of Tosala in Odisha on the other 
hand is situated to the south of Rajagriha and the distance between 
them is approximately 650 Kms. The so called Asokan pillar at 
Rummindei with Tarai inscription is at an approximate distance of 
275 kms. from Rajagriha. That Asoka’s inscription, in situ, recording 
his visit to the Lumbini garden in which the Buddha was born, to have 
been found in a place named Rummindei, but not called as such by 
any one anywhere is another matter of surprise. Which of the 
numerous ruins in the immediate vicinity of these discoveries are 
those of Kapilavastu, the chief town of the clan, and which are the 
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remains of the other townships belonging to them, wil! be one of the 
many questions to be solved by future exploration as observed by 
Rhys Davids. Names of such townships mentioned in the most ancient 
texts are Catuma, Samagama, Khomadussa, Silavati, Metalupa, 
Ulumpa, Sakkara and Devadaha, but none of these places or any place 
name resembling them were found in Nepal or bordering UP region as 
mentioned by Rhys Davids. 


Neither the present Rumminidei now renamed Kapilavastu 
in Nepal, nor Pipprawa in India has a history of extensive agriculture, 
particularly of paddy production. Buddhaghosa has reported or 
created an old tradition that the Buddha had eighty thousand families 
of relatives on the father’s side and the same also on the mother’s 
side. As Rhys Davids has said, allowing six or seven to a family, 
including the dependents, this would make a total of about a million 
persons in the Sakya territory. The presence of some Buddhists and 
monks taking shelter in the Indian and Nepal Tarai region to avoid 
persecution in the post Asokan period. Gupta period and post Harsha 
Vardhan period created some impression that the Sakyas belonged to 
that region between north Kosala and north Magadha. Buddhist 
puranas written in Ceylon, Tibet and China also accepted these fictions 
and Himalayas came to be accepted as the original home of Buddhism. 
Since location of Lumbini and Kapilavastu somewhere in the Indo 
Nepal border was an act of fiction created by Buddhist epics, Sakyas 
were also put wrongly in those parts of Nepal or India. At the cost of 
repetition it may be said that the Buddhist literature talked so much 
about Kapilavastu and the Sakyas, but when the biographers and 
Buddhist writers could locate neither the Sakyas nor Kapilavastu 
anywhere in northern Kosala or Magadha, they created a fiction of 
their origin and another fiction of their massacre and total destruction 
of Kapilavastu by the King of Kosala. 

These stories helped two purposes. Kings of Kosala Kingdom 
which was a stronghold of Hinduism as contrasted to Magadha, were 
described as of low oritgin, tyrants, and perpetrators of genocide. 
One of them destroyed Kapilavastu and massacred Sakyas of atl ages 
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and genders during the life time of Buddha himself. Whereas Kings 
who accepted Buddhism were epitomes of virtue, those who did not 
support Buddhist Sangha or monks were of low birth, and tyrants. 
Both Kapilavastu and Lumbini existed from days of Buddha, but not in 
northern India but in Kalinga or Toshala to be more particular. During 
the decline of Kalingan empire, Buddhists took shelter in Kangoda an 
area close to Toshala was even referred to as Dakshina Kosala. 


The historical analysis of the whole gamut of Pillar and rock 
edicts have been done by Rhys Davids. The Edicts he has pointed out 
hitherto discovered are thirty-four in number. We know of others seen 
in the seventh century, and we know, approximately, the sites on which 
they were seen,—such, for instance, as those at Savatthi and 
Ramagama,—and there must be others besides. Further discoveries, 
therefore, may be confidently anticipated. Of those now known two 
are merely supposed to be commemorative proclamations recording 
visits paid by Asoka— one said to be to the Stupa erected over the 
funeral urn of Konagamana the Buddha, and one to the birthplace of 
Gotama the Buddha. Three others are merely short dedications of 
certain caves to the use of the Ajivakas, a body of ascetic recluses 
often mention-ed in the Buddhist canonical books. The remainder are 
so many tracts, short proclamations on stone, published with the 
view of propagating the Dhamma, or of explaining the methods adopted 
by the emperor to that end”. 


As Rhys Davids has said, “the Ceylon scholars knew, of course 
nothing of these long-buried inscriptions; and could not read or 
understood them, even had they had access to them. What we have to 
explain is how they came, centuries afterwards to record precisely 
the same names in precisely the same connection. It is only the wildest 
credulity that could ascribe to chance. And, dull as it may seem, | see 
no better explanation than the very simple one that these men really 
went as missionary teachers to the Himalaya region, and that they 
had done so was handed down, in unbroken tradition till the 
Chroniclers put it down for us. This is exactly what Chakradhar 
Mohapatra has described as the possible cause of post Asokan pillars 
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with some forged inscriptions in Tarai and Indo-Nepal border. As 
discussed later ‘Sankasa’ probably was one such refugee monk. 
imaginary stories about Buddhist establishments in the Tarai got 
circulated and reached Tibet and Ceylon where majority of Buddhist 
scriptures were written. 


The Kolas became quite powerful in the centuries after Buddha. 
The Bhubaneswar town developed manifold from Kapileswar large 
part of which was then called Buddheswar. Kolas occupied almost the 
whole of Kalinga, but left some areas where the Sakyas accepted the 
supremacy of the Kolas but were not vanquished. Buddhism existed in 
Lumbini area called later Lembai prgana. The Sakyan princes went to 
the southern part and established the Bijayapur kingdom now known 
as Jaypur in Koraput district. The Sakyan citizens went to the coastal 
area and settled at sites around Kujang in Jagitsinghpur district. 


By 5*® and 6* century AD., the Kolas became.more powerful and 
Kalinga was known as the Kolan Empire. The Buddhist sculptures and 
architectures were destroyed from the Kapileswar (Kapilavastu) region. 
The Ashokan Stupa containing the relics of Buddha and the pillar 
were also destroyed. With the help of Mallas and under the leadership 
of Om Debaputra Bhikshyu Shankasa, some Buddhist Monks went to 
the Tarai region. 


Around 480 A.D., the Pillar of Konakamana at Konark was 
destroyed. The statue of Konakamana Buddha could not be taken 
elsewhere. It was hidden somewhere and was taken to Puri later and 
it is still worshipped as the Konarkadeva in the Indra Temple within 
the premises of Sri Jagannath Temple of Puri. Another image of 
Konakamana Buddha was recovered from a tank in village Kurum 
near Konark. There are remains of a small Buddhist monastery at 
Kurum. Sometime in the S®/ 6 century A.D. Kings of Soma dynasty of 
south Kosala attacked the Kola kingdom coming from Binitapur (Binika 
in Sonepur district). The Kola kings were defeated and went south. 
They resided in the Bhouma Kara kingdoms and ruled in Kongada 
region (North Ganjam and Banapur region of Khurda district) under 
the Sailodbhava dynasty. These Kolas had ceased to become Anti 
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Buddhists by that time and many of them had accepted Buddhism as 
their state religion. The Kolas gradualiy got spread over the tribal 
area of Kalinga, Kangod and Toshali and took to agriculture for 
livelihood. Remains of Buddhist establishments and evidences of 
Buddha worship have been discovered from Banapur in Khordha 
district when the present Godavarish Mahavidyalay (College) got 
constructed and also inside the deep Salia reserve forest area. 


From the 6th to the last part of Iith Century A.D., the Soma 
Dynasty also called Kesari dynasty ruled different parts of Odisha. 
They were Saivites who also took to Vishnu worship. In 556 A.D., taking 
a portion from Ashokan Pillar installed at Kapilcswar, the 
Bhaskareswara Linga was installed. The Kapileswar Linga was also 
reinstalled around the same time. The Mallas who had brought the 
relics but were converted to Saivism by that time under pressure 
continued to worship Lord Shiva as the Sakyas had worshipped 
iswaradeva as the family deity of Buddha as recorded by Hieunsa 
Tsang. From this period the name of Kapilavastu (Kapilapura) was 
perhaps again changed to Kapileswar.’ It could also be that the name 
was Kapileswar all along in history but Buddhists had named it 
differently as Kapilavastu, the name which disappeared along with 
the decline of Buddhism. Buddhist name and fame got completely 
extinct from this place and Bhubaneswar at first called Buddheswar 
and Tribhubaneswar became a Saivite Centre. 


Kolavati — the princess of Kolas became the queen of Yajati 
Kesari, the Soma king. That Kolas, the inlaws of Suddhodana and 
Goutama and Sakyas in smaller parts of Utkala. Kangoda and Kalinga 
continued as a ruling class from 6® Century BC to 10 Century AD, is 
evidence enough to suggest that Kapilavastu and Devadaha were parts 
of Toshala and not Nepal. We do not find any Kola or Sakya tribe or 
ruling class in U.P., Bihar or Nepal. To call the Tharu tribes of Tarai as 
Sakyas and Kolas is something which even Dr. Fuhrer did not venture 
to do. 


By 720 AD., the Buddhist sculptures were destroyed from the 
Konakamana (Konarka) region, but only the image of Konakamana 
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Buddha was left. It was worshipped afterwards as the “Sun God”, 
although it was a statue of Buddha of Bhumisparsa Mudra. Purandar 
Keshari, the Emperor in 720 AD destroyed the Stupa and built a temple 
there which later on became the site for Konark Sun Temple built by 
the famous Ganga King Narasimha Deva. The place became a citadel 
of sun worshippers. The remains of Mayadevi temple, mother of 
Buddha have been discovered and unearthed in the temple premises. 
It may be noted that Mayadevi is not the name of any Hindu Goddess 
as per the puranas. Goddess Durga is known as Mahamaya and not 
as Mayadevi. 


Asoka had constructed a pillar in Kapilavastu (Kapileswar) in 
Lembai Pragana where Buddha's birth rites were performed. But the 
forest area where Buddha was really born became known later as 
Bhubaneswar. Bhuhaneswara is. also one of the names of the Buddha. 
.Bhubaneswar has now become the capital of Odisha. As described by 
Chakradhar Mahapatra, it is really surprising that after 2600 years 
even now one can notice the names of Kothadesha for Koladesha. 
Lembai for Lumbini, Kapileswara for Kapilavastu and many more 
names. Buddha after his renoucement was accompanied by 
Chhandaka, the horse groom, So the Sakya king Suddhodan had named 
a village near Kapilavastu as Chhandaka which has now become 
Chandaka, where a dense reserve forest and an elephant sanctuary 
even now exists. 


The present Vani Vihar (Utkal University) area was part of the 
Chandaka forest and is adjacent to it. Till 1817 in all Government 
records, there are clear references to Lembai, Kothadesha, Koladesha, 
Sailo, Anardha, Dandimala, Tapanga, Deogaon, Kadanda, Kodinda. 
Kapileswara, Satyabadi, Delanga, Pipili, etc. These names can be seen 
in various Jataka and Tripitakka and Haridravansam. Neither Nepal 
nor northern UP does have any such habitation in the Tarai jungle 
area. 
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NOT A SUMMARY 


It has to be historically ascertained as to whether there 
was ever any king belonging to the Aditya gotra of Sakya dynasty in 
any part of either the north Kosa! or east of Magadha at any time 
in history. Discovery of certain inscribed pots containing relics 
reported to have been donated by Sakyas in the Tarai region where 
Buddhism had flourished does not establish the presence of Sakya 
republics or Kola dynasties or birth of Buddha there. Centuries 
after the success of Buddhism in the Ashokan empire it is not 
improbable that certain tribes and clans who accepted Buddhism 
styled themselves as Sakyas and in the Stupas of which 84000 are 
said to have been constructed during Ashok’s regime itself, placed 
the so called relics or inscribed messages or pillars there. 


Till recently, as can be seen from maps of 1817 AD there 
was a Lembai Pragana; and Kapileswara was a place name in it. 
Besides, the inscription of Kapileswara village corroborates the 
statement of Tripitaka and the Kalinga war of Asoka. The mention 
of the era of Buddha and the name of the Officer written in Kharostri 
script in the said inscription heip us to take this as genuine, Puri 
district gazetteer mentions this Pragana as Lembai pragana and 
certain registered sale deeds of the 19 century also make a 
mention of the pragana as Lembai. 


There was a Konakaman Stupa, small in size not in Tarai 
but at Konarka in Utkal (Kalinga) which was constructed by 
Brahmadutta, emperor of Kalinga, demolished and doubled in size 
by Asoka. Later it also decayed and may be in that place itself the 
Sun Temple has come up. To put Konakaman somewhere in Nepal! 
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and to say that an inscription was discovered at Nigliva and read 
was a hoax, to say the least. Whatever is being passed on as 
Konakaman inscription could be a later 19 Century writing on a 
broken pillar where there was no Stupa around. Two photographs 
of the same broken pillar taken at different times may be seen. 


In the end it may be mentioned that according to the old 
Buddhist literature Kapilavastu was the capita! of Lumbini. But the 
stone-pillar which Asoka got erected in the birthplace of Buddha, 
the name of Kapilavastu never occurs. Because Sakyamuni was 
born in the estate called ‘Lumbini’ (Asoka refers to Buddha as 
Sakyamuni in the land of Sakyas), Asoka exempted land revenue 
from the residents of Lumbini and he offered his worship at the 
place where Buddha was born. No king exémpts land revenue from 
a town or only the capital of an estate. It is exempted from an area, 
a village or a group of villages. This estate then called Lumbini 
was later known as Lembai Pragana and remained in land records 
till the third decade of the 20" Century. 


Hieun Tsiang and F-Hien never had any definite idea about 
the birthplace of Buddha. In the account of each of these Chinese 
travelers the exact location of Kapilavastu is far from being 
identical. Attempts were afready afoot by that time to show pilgrims 
and tourists places in north India to be Lumbini and Kapilavastu. 
Thus no conclusion can be drawn from most of the travel accounts 
about Kapilavastu or Lumbini. Kapileswar transcription has clearly 
suggested that the real birthplace of Buddha was in Toshalas, then 
a part of Kalinga empire. The present confusion regarding the birth 
place has been created by some historians who have relied on the 
Buddhist scriptures written centuries after Goutam Buddha and 
gone by so called archaeologists like Dr. Fuhrer, who thought he 
could write history by fabricating archaeological evidences. 
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Dr. Ajit Kumar Tripathy, an officer of the Indian 
Administrative Service, Odisha cadre retired as Chlef 
Secretary, Odisha and is continuing thereafter as the 
State Election Commissioner, Odisha. He has to his credit 
a number of publications on historical analysis and 
cultural history. 


Sri Prafulla Chandra Tripathy a retired senior class-l 
officer of Government of Odisha, is known as a history 
scholar in the State and outside. He is also a poet, a 
prolific writer and columnist on contemporary affairs 
and a socio-cultural activist. He has represented the 
State in a number of national and international 
seminars. 


Dr. Chandra Bhanu Patel, who retired as Superintendent 
of Odisha State Museum is an eminent scholar in history 
and archaeology. He has to his credit a number of books 
and publications. He has represented the State and the 
country in many national and international seminars. He 
has conducted a number of excavations in the State. 
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